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FOREWORD 

Fo S'ri C. Jinarajadasa, the President of the Theo- 
3 ophical Society, we owe the inspiration to bring out 
:his translation of the As'okan Edicts, together with the 
original text, Sanskrit chuyu and transliteration in 
Roman script. The purpose of the present translation 
‘s to present a popular edition of the edicts of the great 
Emperor and to give the precepts contained therein, 
Ihe widest publicity possible ; for, his message of toler- 
ance, concord, peace and Dharma Vijaya is of special 
value at the present day. SamavUya eva Sndhuh (Con- 
cord alone is excellent), proclaimed the great Emperor, 
when he was faced with the problem of rival religions, 
philosophies and systems of thought prevalent in his 
vast empire ; and he tried to solve the problem by 
emphasizing the essential unity and agreement with 
•egard to the fundamental verities in all of them and 
3y achieving samavUya (concord, harmony or integra- 
aon) among the diverse systems. 

The scheme adopted in this work is as follows : — on 
:he left side, the text is presented with the correspond- 
*ng transliterated text of the edicts in English ; on the 
•ight side, the Sanskrit chuyu and the English transla- 
ion of the corresponding te3?t on the left side are 
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presented. The edicts are all brought under the three 
heads: Rock Edicts, Pillar Edicts and Cave Edicts. 

The map of the Empire of As'oka added to this 
volume is reproduced from the Journal Ancient India^ 
(No. 4, July 1947 to January 1948, p. 15), with the kind 
permission of the Director-General of Archaeology, New 
Delhi. We record our grateful thanks to the Director- 
General for the permission granted. 

To Professor K. V. Rangaswami Aiyangar, the 
great historian and archaeologist, we are deeply grateful 
for the most valuable Introduction which he has con- 
tributed, at great personal inconvenience. It will be im- 
pertinence on our part to comment on the quality of any 
work which the learned Professor undertakes to execute. 
All his works are perfect models for others to follow. 

To Pandit V. Krishnamacharya of the Adyar 
Library we are indebted for many useful suggestions. 
Pandit N. Ramachandra Bhat (also of the Adyar 
Library) has helped us in the preparation of the text and 
the passing of the proofs. Pandit N. Aiyaswami Sastri, 
(our Honorary Editor, now Professor at Santiniketan) 
has given valuable advice in regard to the Rupnath 
Edict. The press copy of the work was prepared by 
Pandit V. Narayanaswami Sastri of the Adyar Library. 
We record our grateful thanks to all these scholars asso- 
ciated in this work. 

There is a fairly extensive literature on As'oka from 
which we have profited. Particular mention has, 
however, to be made of the following works to which 
we are specially indebted: Cqrpus Inscriptionum 



Nyayakusumanjali of Udayana with the Commentary of Varadar&ja. 
Edited hy Prof. C. Kunhan Raja. 

CaturdaS'alakSa]^! of Gadadhara— with Commentaries — Edited hy Pa^idit 
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N. Santanam Aiyar. 
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Descriptive Catalogue of Sanskrit MSS. in the Adyar Library, by 
Pandit V. Krishnamacharya. Vol, IX — Mimamsa and Advaita-Vedanta. 


Agents for our publications : 

THE THEOSOPHICAL PUBLISHING HOUSE 

Adyar, Madras 20 
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tndicarum, Vol. 1, Inscriptions of Asfoka^ by 
E. Hultzsch ; Piyadasi Inscriptions^ by Ramavatara 
Sharma’; The Edicts of A^oka, (English Translation) 
by V. A. Smith ; As' oka and His Inscriptions by 
B. M. Barua and Asfoka Text and Glossary by 
A. C. Woolner, 2 volumes. 

To the Vasanta Press, we owe special thanks for 
printing the work at very short notice, maintaining their 
high standard of excellence. 

Adyar Library G. Srinivasa Murti 

7th February, 1950 A. N. Krishna Aiyangar 
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INTRODUCTION 


Among historical records that have come down to our 
times the inscriptions of the Emperor As'oka are 
unique. This is so if one considers their language or 
form, objective, or content, the wide area of their 
dispersion or their originality. Today they are describ- 
ed as the Edicts of A^oka. An edict is an order 
issued by competent sovereign authority. While in a 
general sense, as emanating from an Emperor, they 
may be so described, their general purpose is more 
ethical than administrative direction. This is why 
they conform to their description as “ sermons in 
stone. ” They are intended not for the instruction of 
contemporaries but for the perpetual guidance of 
posterity, of future generations of rulers and subjects 
both in India and outside. 

Inscriptions that are drafted in royal chancellories 
^re in ornate language and begin by a recital of the 
, title of the Ruler, a description of his 

'Inscriptions of , 

A^iokaand ancestry and high lineage; they also 

j»Miu«~acom- contain a great deal of self-laudation, 
parison 

These features may be noticed in thq 
famous trilingual inscription of Darius the Great at 
Behistun to which, from superficial resemblance, the 
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records of As'oka have been usually compared ; indeed 
they are held to have been inspired by it. To mark 
their authenticity, the records of As'oka begin with 
expressions like “ thus said King Priyadars'in, indicat- 
ing their direct emanation from the Emperor. In the 
inscription at Behistun, Darius begins thus : “ I am 
Darius, the Great King, the King of Kings, the King of 
Persia, the King of the Provinces, the son of Hystaspes, 
the grandson of Arsaces, the Achaemenian— Thus 
saith Darius the King.” As'oka too was an Emperor, 
the son of an Emperor and the grandson of an Emperor, 
who, according to the Puranic phrase, “ brought the 
whole world under one umbrella. ” As'oka was the 
lord of an empire vaster than that of Darius. Yet 
there is no word in the Edicts to indicate all this. The 
author describes himself simply as “ Raja, ” ‘ king ’ or 
‘ prince ’ which any princeling might use. 

The language of the Edicts is the Magadhan 
vernacular, or PrUkri^ and not the refined Sanskrit 
(samskfta). Copies of the Edicts were 
Distinctive made in many and widely separated sites 

features of the . . 

Edicts in the empire. The unornate and almost 
rough language (as Senart has pointed 
out) must represent the actual words of the Emperor, 
which none under him dated to revise, alter or embellish. 
It may not represent the actual official language of the 
administration but the language that the common 
people all over the wide empire could easily under- 
stand. The words of the Edicts show that they came 
straight from the lips of the Emperor. It would be 
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difficult otherwise to account for their containing 
expressions of personal regret and sorrow, rebukes to 
local officers, declarations of As'oka’s intention to 
publish more edicts of the kind and get them engraved 
in many parts of the kingdom, and his fear (which we 
now know to have been baseless) that his very words 
were not incised correctly everywhere in the edicts .that 
were incised by his command. In one of his latest 
Edicts (P.E. VII) published twenty-three years after his 
coronation, he declares that the rescript had been 
promulgated so that it might endure and be followed 
as long as the sun and the moon. In Rock Edict 
XIV he declares that he proposes to have still more 
edicts written and promulgated, an intention that he 
fulfilled. Inscriptions usually commemorate a benefac- 
tion, dedication or donation, and constitute charters to 
the beneficiaries. This is not so with the bulk of 
As'oka’s inscriptions. The commemoration of incidents 
is also a feature of royal inscriptions. This feature 
is seen in the edict which commemorates the visit 
of the Emperor to Sambodhi (the place where the 
Buddha attained Enlightenment, i.e. Buddha-Gaya), 
the Rummindei inscription, which marks the visit 
of As'oka in the twentieth year of his coronation to 
the place where the Buddha was born and the 
Nigliva Pillar edict which commemorates the erec- 
tion of a stupa in honour of Kanakamuni Buddha 
in the fourteenth year of his reign. With such excep- 
tions the edicts contain no direct commemoration 
of any historical incident of the reign. Important 
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events, like the conquest of Kalinga “ after the eighth 
year from the coronation, ” come in incidentally to 
explain certain motives of the Emperor in a later 
record {e.g. Rock Edict XIII). The motive behind 
the edicts generally is what is stated in R. E. IV — 
to serve for the instruction of future generations in 
Dharma till the end of the aeon {halpa). The 
selection of the most durable forms of publication, 
by engraving the edicts on rocks that can withstand 
the ravages of Time, or on huge monolithic pillars 
that can be trusted to last as long, was with this 
intention. Kings only address their subjects. As'oka 
addressed posterity and the people of countries not 
then subject to him. The Minor Rock Edicts on the 
southern frontiers of his empire at Siddapur, Maski 
and Yerragudi were intended for the edification and 
guidance of independent peoples outside the realm. 
The best way of ensuring the good conduct of peoples 
beyond the frontier was to make them fully conversant 
with the Emperor’s policy of peace and amity with 
all living beings and his earnest desire that they should 
share his convictions. 

The location of the Edicts follows a definite plan. 
Those Rock Edicts that enunciate the broad ethical 
principles of the Emperor underlying his 
administrative policy are on the borders 

locale and 

contents of the empire. They were intended for 
the information and guidance of the 
independent neighbours as well as the border inhabit- 
ants of the empire so that they should have warning 
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not to embroil the empire in a war with the neighbour- 
ing states or peoples left independent by the deliberate 
self-restraint of the Emperor, who, with an army larger 
than that of any contemporary, could easily have 
conquered the border states also much as he had 
conquered in the early years of the reign the kingdom 
of Kalihga. The Kalihga Edicts contain the rules 
made by As'oka for the pacification of the territory 
lately conquered after the sanguinary and short war 
which filled him with remorse and pity and with an 
aversion to all future conquests by arms. It is note- 
worthy that the Kalinga Edicts contain no reference 
to the conquest of the area which is only mentioned 
as the cause of the change of the Emperor’s heart 
in Rock Edict XIII. As'oka’s admonition to the 
Buddhist monks not to promote schisms is appro- 
priately found in the monastery at Sarnath, where 
it is declared that “ a monk or a nun who divides the 
Samgha shall be expelled from the order ”, or in the 
picturesque words of the Edict “ be deprived of the 
ochre-coloured garment of the monk or nun and be 
made to wear white garments and be put out of the 
monastery. ” The district officers {MahUtnUtTUh) at 
Kaus'ambi are similarly instructed. The edict in the 
manastery of Bairat (Viratapura) or Bhabru, in 
Rajputana, recalls the attention of Buddhist monks 
and nuns to seven passages in the Buddhist Vinaya- 
pitaka, which stress the cultivation by the Buddhist 
ascetics of personal purity and spirituality rather 
than mechanical conformity to external appearance. 
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The implication is that the essential aspect of Bud- 
dhism was forgotten in As'oka’s day by the Buddhist 
clergy, and that As'oka’s mind was obsessed by the 
spiritual and ethical rather than the ritualistic side 
of Buddhism, or, for that matter Brahmanism. It is 
likely that many copies of these Edicts were deposited 
in Buddhist monasteries and are now lost. The Rock 
Edicts which sum up As'oka’s aims and ideals are 
on the frontiers or the extreme limits of the empire 
from Shabazgarhi near Peshawar to Yerragu<Ji 
in Kurnul district and from Girnar in Saurastra to 
Dhauli and Jaugada in Orissa. The Pillar Edicts 
which sum up his ethical ideas and which belong to 
the concluding years of his reign, are in important 
localities in the heart of the empire. In every instance 
the location is selected in a manner to compel atten- 
tion. The massive rocks on well-worn roads or orna- 
mental pillars of great height and beauty are chosen 
for the inscriptions. The inscriptions that have sur- 
vived, leaving aside the cave dedications and the 
Queen’s edict, are only about thirty, but many copies 
of these as standardized were probably made. 

The first person to observe a pillar inscription in 
modern times was the Roman Catholic priest Tieffentha- 
ler (1756), who saw fragments of the Mirath 
Delhi. James Prinsep found in 
1837 the key to the As'oka script at about 
the same time that Sir Henry Rawlinson found the 
key to the cuneiform inscription at Behistun. In 
Hiuen Tsiang’s time sixteen pillar inscriptions were 
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known, but of these six have disappeared in spite of 
their massive size. The Maski fragment was found in 
1915 and the Minor Edict and the complete set of the 
Fourteen Rock Edicts at Yerragudi as recently as 
1928. Areas which were once populous are now buried 
in jungle and more copies of the Rock Edicts may 
yet be discovered. But they cannot materially add to 
the historic data that the extant inscriptions furnish. 
We have reached a stage at which the available infor- 
mation regarding the Emperor can be finalized. 

A feature of the Edicts is that they are not dated 
in any era though they contain allusions to incidents 
or the promulgation of edicts in dates 
Back-ground reckoned from the coronation or anoint- 
As'oka’s edicts ing of the Emperor. The name of As'oka 
has figured conspicuously in Buddhist 
legends both in Ceylon and in the North. This is 
but natural as he was the first great ruler to become 
a Buddhist. But fact and fiction are so mixed up in 
the Ceylonese legends, as embodied in the monkish 
chronicles of the island, the Mahnvamsfa and the 
Dtpavamsfa which belong to the fourth and late fifth 
centuries a.d., several centuries after As'oka’s time, 
as well as in the As'okuvaduna, a part of the larger 
DivyUvadUna, which collects the northern legends and 
which is somewhat earlier in date. Isolated legends 
were noted by Chinese pilgrims who are still later. In 
their days the secret of the As'oka scripts was lost 
and they could not be read — a tragic end to the 
Emperor’s hope of their guiding posterity for centuries ! 
c 
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The foundation of the administration in As'oka’s time 
was obviously that built by his grandfather Candra- 
gupta of which we have some description in the 
fragments of Megasthenes and the Greek travellers and 
a realistic or idealized standard in the Arthasfnstra of 
Kautilya or Canakya. But in point of authenticity 
and reliability the Edicts rank highest among the 
sources. Their truth is as transparent as is their 
simplicity. Records of their type meant for millions 
of contemporaries, who would know facts, could not 
well have concealed or distorted truth. The sugges- 
tion by Prof. Charpentier that “ it is extremely ques- 
tionable whether As'oka has laid open to us, or has 
concealed, the greater part of his own personality, ” 
{JRAS, 1926, p. 138) is manifestly untenable. The aim 
of the Edicts, unlike similar historial records, is not 
to glorify the author or give an account of his achieve- 
ments as a king, but to appeal to contemporaries and 
posterity to follow great moral truths. Such references 
as occur to his own feelings or acts are parts of 
his spiritual history, designed to show how gradually 
enlightenment came to him with experience. They 
reveal his personality in a way in which a deliberate 
autobiographical record will not. 

The Edicts have been submitted to exhaustive 
examination and studied by many scholars, who have 
however endeavoured, with doubtful success, to supple- 
ment the data furnished by the Edicts by such stories 
or legends in the monastic chronicles as do not run 
counter to the edicts, One method of approach is 
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still open. In spite of the repeated exhortations of 
As'oka to respect and be liberal to Brahmaoa house- 
holders and ascetics, and the marked way in which 
As'oka avoids stressing any but common features of 
ethics and avoids propagandist Buddhist reaching, the 
background of life and belief in As'oka’s time furnished 
by DhartnasfUstra has not received adequate attention. 
To form a correct estimate of As'oka, this has to be 
done. The Buddhist legends, which belong to epochs 
when definite hostility between Brahmanism and Bud- 
dhism was marked, or which emanated in areas in 
which Brahmanical literature was not much known, 
have made As'oka a Buddhist Constantine, a missionary 
and propagandist on a large scale. The Edicts contain 
nothing to justify this view. That As'oka became first 
a lay-follower of Buddhism and later on a bhikkhu 
while retaining his regal position is shown by the 
Edicts. But his propagandism is for ethical elements 
common to Brahmanism and Buddhism and not for 
Buddhism as a separate and rival religion. In the 
background of the Bhabru edict, which collects just 
those passages in the Vinaya which emphasize spiritual- 
ity rather than ritual in Buddhism, it is not easy even 
to accept the suggestion that has been made that 
As'oka’s public faith as an Emperor must be distin- 
guished from his personal faith as an individual. The 
accounts of missions to spread Buddhism in foreign 
countries in As'oka’s day need not be discredited or 
rejected, especially as the relics of some of the Buddhist 
teachers selected (according to legends) for the missions 



have been discovered ; but acceptance of the idea of 
As'oka’s public patronage of Buddhism as a non^ 
Brahmanical religion and his open and state propaganda 
on its behalf has to be viewed with caution. 

A comparative study of the main teachings of the 
Edicts and Dharms'astra teachings will reveal their 
remarkable similarity. Thus in Rock 
DharmL^^stra Edict IX As'oka discriminates between 
rites and ceremonies performed “ on occa- 
sions of illness ”, and rites at marriages, births and 
before journeys are undertaken and rites done by 
mothers on behalf of children, which are not futile, but 
bear small fruit ” and what he called Dharmamahgalay 
which even if not fruitful immediately bear fruit in the 
other world.” This view reflects the MimUmsn concept 
of a Dharma act as productive of an invisible quality 
of the soul, termed apurva, which bears fruit in other 
worlds and which is the cause of heavenly bliss and 
final liberation. The distinction he makes is that 
between an act for a desired end, termed in Dharma- 
sfastra as kamyaphala^ and a moral or unselfish act 
done without expectation of a desired benefit (ni^knm- 
yakarma). The virtues inculcated in the Edicts are 
truthfulness {satyam)^ compassion (d(zy3), personal and 
mental purity {sfauca)y gentleness, as contrasted with 
anger and rage {mUrdavam), sndhutn^ thrift {apa^ 
nyyayatd)^ self-control {samyama\ purity of heart 
{bhava^sfuddhi)^ gratitude (krtajHatu), firm devotion 
{dfihabhakti) and attachment to Dharma {Dharmarati). 
-Among the thirty-two virtues which are catalogued, 



along with their opposites or vices, by works on Dharma- 
s'astra, these will be found. The selection indicates 
As'oka's desire to stress those virtues, like thrift and avoid- 
ance of excessive riches which make for social peace 
and security as well as for personal uplift and happiness. 
Students of the Edicts do not now interpret the 
statement in Rock Edict I — “ Here no animal shall be 
killed or sacrificed ” — as a prohibition of Vedic Yaga, 
but view it as either an allusion to the discontinuance 
of animal slaughter within the palace (which is contrary 
to other declarations that some animals alone were to 
be killed for the royal table) or to the slaughter of 
animals in the palace for gods. In Rock Edict IV 
As'oka notes that slaughter of animals and cruelty to 
living beings had been on the increase and he made a 
beginning in discouraging them. It is wrong to read 
this as a condemnation of a Vedic Yaga, firstly because 
a live victim is not necessary for every type of yaga 
and secondly a Vedic sacrifice ordinarily entails the 
slaying, after elaborate preparation and expense, of 
only one animal and it can only be done by dvijas, 
As'oka as a Maurya did not belong to this class, as 
Candragupta, his grandfather was a non-dvija. Slaught- 
er of animals in large numbers has alyvays existed for 
minor deities of the pantheon and for semi-aboriginal 
divinities as till recently at Periyapalayam near Madras 
and Mandakkad in South Travancore. Such slaughter 
is discountenanced and regarded as futile by Dharma- 
s^stra. To read more than As^oka's probable discoun- 
tenancing the killing of animals on a large scale on 





ostensible religious grounds is not justifiable. The 
idea that As'oka condemned the slaughter of animals 
from Buddhist affinity is not correct. The Buddhist 
code for monks (S.B.E. Vol. XI, pp. 71-73) allowed 
three kinds of flesh even for monks : ‘ the unseen, the 
unheard and the unsuspected, ' interpreted as the flesh 
of any animal that had not been put to death in the 
sight of the monks, or was so declared in the hearing 
of the monk, or was declared in the hearing of the 
monk as killed for his consumption, or is suspected as 
specially slain for his benefit. Flesh outside these classes 
was lawful to the Buddhist monk. Meat-eating has been 
common in all Buddhist countries. Dharmas^astra (e.g., 
Manusmrti) discusses the case for and against meat- 
eating and the verdict is in favour of the abstention, 
and even the slaying of an animal in a sacrifice is 
explained as based on a Vedic mandate and on the 
belief that it insured the salvation {mukti) of the victim.^ 
The prohibition of the slaughter (even for food) of 
pregnant goats or pigs, of the caponizing of cocks, of 
castration of animals, of the burning of husk (which 
contains minute animals) and the interdiction of setting 
fire to forests are all in accord with the tenets of 
Dharmas'astra, and Brahmanical rules long in vogue 
before As'oka. The smrtis no more encouraged meat- 
eating than Buddhism condemned it. As'oka’s prohibi- 
tion of the slaughter of some animals, even for food, is 
in accord generally with Dharmasastra, as well as the 
prohibition of killing of animals for food on stated 

‘ Manusmrti, V, vv. 26*53. 
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days which are the Brahmanical fast or sfruddha days 
(Pillar Edict V). There are small differences between 
the Dharmas'astra views and the specification in the 
Edicts, but these are not wider than the differences 
between smrti and smrtiy e.g., Vasistha, Manu and 
Yajnavalkya. The two last allow the eating of the 
meat of the rhinoceros which Vasistha and Baudhayana 
ban. Tortoises and porcupines are among the five- 
toed (pancanakha) animals whose flesh alone in this 
class is permitted to be eaten (See RumUyana^ IV, 
xvii, 37-38). The fifty -six days in the year in which 
fish was prohibited from being caught or killed or 
eaten are those on which they are interdicted by 
the smrtis also. The prohibition of castration of 
certain animals (bulls, rams, pigs) as well as the 
caponizing of cocks is equally banned by Dharmas'astra. 
So is the ban on the burning of husk, which may con- 
tain insects, and the firing of jungles for destroying the 
animals within them (Pillar Edict V). So is the ban on 
the slaughter of ewes with suckling lambs etc. or animals 
that are pregnant. Dharmas'astra terms such action as 
bhrunahatyU, a grave sin. The flesh of the peacock is 
forbidden for eating by most smrtis but As'oka not 
only permits it but was himself for a long time 
accustomed to consume it. The differences may be 
viewed as recalling the people to the need to abide by 
ancient inhibitions in such respects at a time when 
laxity in observing the rules had spread. 

The commendation of pilgrimages {tlrtha-yntrn) ^ 
of gifts {dnna), liberality to Brahmanas and of ‘ pious ’ 
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works of public utility, such as the planting of trees and 
groves, especially of fruit trees, of the erection of 
rest-houses {satra) and water-sheds for wayfarers, of 
the excavation of tanks and wells, the substitution 
of royal pilgrimages to holy places for the old pleasure 
tours {vihnrayntrn) or hunts, are all in the spirit 
of Dharmas'astra, which places such works, termed 
purta, even above sacrifices (ista) in regard to their 
spiritual efficacy. In the scale of smrti values more 
importance is ascribed to those acts of humanity and re- 
verence such as the considerate treatment of servants 
and slaves and deference and liberality to teachers 
(guru), Brahmanas and sanyasins (termed sframanas 
in the Edicts) ^ — than to the customary auspicious rites 
that women are fond of, and they are more appropriately 
Dharmamangala. Altruistic action begets postmortuary 
rewards in svarga while rites for specific objects 
result only in smaller rewards in this life. Digests of 
Dharmas'astra stress the value of these so much that 
special sections are devoted to their elaboration. 
As'oka's conception of Dharma is virtually a reproduc- 
tion of the Mimamas'a-Vais'esika definition of the term, 
viz.^ that which produces an invisible quality of the 
soul termed apurva, which causes heavenly bliss and 
leads to final emancipation. The seclusion of royal or 
rich women in special apartments [avarodha) to which 
he alludes is a feature of classical Brahmanic life. 

The term Dharma has a wide range of meaning and 
application. The idea that it was a special Buddhist 

‘ Vide Rock Edict IX. 
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term Dhamma and stood both in its substantive and 
adjectival forms only for the idea peculiar to Buddhism 
is incorrect. As'oka’s Dharma is in fact 
Dhamma of the only the Brahmanic concept, in its wide 
purely Buddhist range of application. To translate it as 
“ Law of Piety ” is to give it a wrong 
orientation, especially when the piety is held to be that 
upheld by Buddhism. Used adjectively in a wide 
popular sense it stands only for ‘ right ’ or ‘ proper ’ 
or ‘just’ {dharmavijaya)^ e.g.y a conquest made after 
following the proper usages of war, as pointed out 
in the note on p. 49. In the Kalihga compaign the 
rules of righteous war were flagrantly violated. Non- 
combatants suffered both directly and indirectly, the 
innocent with the soldiers. Dharmas'astra has clear 
rules as to what is permissible and what is not so in 
war. Arthas'astra also upholds these as norms. Mega- 
sthenes and Greek visitors noted with admiration that 
when armies marched and fought within the Magadhan 
kingdom the cultivator went about his work undisturbed. 
In Bana’s Harsacarita^ which depicts conditions in 
North India in the seventh century a.d., nearly a 
thousand years after the foundation of the Mauryan 
rule and the establishment of its standards of govern- 
ment, mention is made of the manner in which soldiers 
on the march who trampled on standing crops were 
subjected to stoning by the cultivators and stood it 
without reprisal. 

The Kalihga war described in terms of remorse 
and poignant grief by As'oka himself in Rock Edict 

D 
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XIII involved for so small an area the slaughter of a 
hundred thousand, the enslavement of half as many 
more and the death and suffering of yet more among 
whom were Brahmanas, S'ramanas, women and children. 
This was nsuravijaya. It is possible to read into 
As'oka’s words a remorse born of personal knowledge 
of all that occurred either during the campaign or im- 
mediately after it. The two Kalihga Edicts guarantee 
to the conquered state and its surviving people security 
from unlawful imprisonment (as suspects in a newly 
conquered area are likely to suffer from administrative 
zeal) and equal treatment to the people of Kalihga 
with those elsewhere in the empire. This is the princi- 
ple underlying the repeated assurance in the Edicts 
that “ all people are my children, ” i,e,^ the conquered 
people are entitled to the same paternal care and 
kindness as the subjects in the home provinces. 
Righteous rule knows no barriers. The officers in 
Kalihga are warned that they owe a debt to their 
Ruler which can be discharged only by carrying out 
faithfully his humane intentions not only to the people 
of Kalihga, till lately enemies, but also to the semi-bar- 
barous people on the frontiers (the jungle tribes). 
Kalihga was apparently the only area that had been 
left unconquered by As'oka’s predecessors. In a war 
with Kalihga in the times of the Nandas, it was overrun 
and a famous Jaina idol from it was carried away to 
Patallputra, from which it was recovered by King 
Kharavela of Kalihga in b.c. 162 in his second invasion 
of Magadha. It is open to read into the sanguinary 
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and ruthless war of Kalihga in As'oka’s time fierce 
resistance which made it necessary to allow acts of 
“ frightfulness ” condemned by the recognized laws of 
war (dharmavijaya). The kingdom of Kalliiga extend- 
ed from the Vaitarani to the Godavari (probably) and 
its geographical position has always made it immune 
from easy conquest. The measures of conciliation de- 
vised by As'oka for Kalinga included the placing of 
it under a royal prince as Viceroy — a practice of 
Mauryan administration following the wise advice of 
Kautilya to train up princes in administration. It 
will be noticed that three other princely viceroys 
in As'oka’s empire were placed in Taksas'ila (in the 
difficult Gandhara country), Ujjain (to the western 
marches) and in Suvarnagiri in the extreme south of 
the empire to watch the southern frontier. The Kalinga 
Edicts are, in substance and spirit, charters. They 
are, as in the case of the Brahmagiri Edicts, addressed 
to the local officers, who had to be warned to carry out 
the Emperor’s intentions faithfully and zealously. 

As'oka refers to his solicitude for the welfare of 


his subjects and his tireless work. He was always to 
be accessible to the work of the empire, 
Dhammaand yyherever he might be. That this is 
the royal ideal and that the welfare of 
the king and the people are inseparable are taught 
by Arthas'astra and Dharmas'astra. PrajUsukhe 
sukham rUpiam — says Kautilya. The king must con- 
sider not his inclinations but the good of the subjects 
(Kautilya, ch. x). 
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and ruthless war of Kalihga in As'oka’s time fierce 
resistance which made it necessary to allow acts of 
“ frightfulness ” condemned by the recognized laws of 
w'ar (dharmavijaya). The kingdom of Kalinga extend- 
ed from the Vaitarani to the Godavari (probably) and 
its geographical position has always made it immune 
from easy conquest. The measures of conciliation de- 
vised by As'oka for Kalihga included the placing of 
it under a royal prince as Viceroy — a practice of 
Mauryan administration following the wise advice of 
Kautilya to train up princes in administration. It 
will be noticed that three other princely viceroys 
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As'oka refers to his solicitude for the welfare of 
his subjects and his tireless work. He was always to 
be accessible to the work of the empire, 
Dhammaand wherever he might be. That this is 
the royal ideal and that the welfare of 
the king and the people are inseparable are taught 
by Arthas'astra and Dharmas'astra. PrajUsukhe 
sukham mfnam--^diys Kautilya. The king must con- 
sider not his inclinations but the good of the subjects 
(Kautilya, ch. x). 
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As'oka applies the doctrine of ‘ natal debt ’ to the 
relation of king and subject and of the king and his 
officers. He discharges his duty to all living beings by 
righteous rule ; and the officers discharge their debt to 
their master by faithfully carrying out his beneficent 
intentions towards the people. This indebtedness 
extends to all men^ like that of a father to his children. 
This is why As'oka repeats the declaration : “ All men 
are my children ” (Kalihga Edict II, p. 60). The con- 
ception is obviously based on the doctrine of the relation 
of all souls to one another as in the Vedantic doctrine 
of the relation of the selves to the Self, though not 
so stated explicitly by As'oka. This idea along with 
those of Karma, Sarhsara and Redemption are all 
implicit in the Edicts. 

These features have made many modern scholars 
reject the view that the ideas in the Edicts are exclu- 
sively those of Buddhism, i.e. as it was in its full 
development. They point out that As'oka’s Dharma is 
mainly the Rajadharma of Dharmas'astra, is, of 
Brahmanism. They recall the frequent appeals to con- 
siderate action towards the veneration for Brahmanas 
and Brahmana ascetics, and to the absence of any 
exhortation for similar attitude to Buddhist monks 
(bhiksu). Buddhism, like Jainism, has exalted the 
ascetic life and placed the monk above the householder 
{grhastha), Dharmas'astra, on the other hand, while 
recognizing the spiritual value of the ascetic life 
of renunciation, exalts that of the householder and 
rightly regards it as the foundation of society and the 
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householder as the supporter of all others, i.e. the 
novice {brahmacUrin)^ the recluse {vunaprastha) and the 
ascetic {sanyUsin). The spread of monasticism means 
the gradual extinction of society. In Rock Edict XIII 
As'oka insists that on the householders lie all social 
duties, e.g. service to the aged, service to parents and 
teachers, duty to dependents and duty to society 
(inf. p. 41). 

As'oka’s references to his missionary activities arc 
not to the spread of any religion and particularly of 
As'oka’s reiigi- Buddhism, but to the spread of the broad 
ous attitude ethical principles specified in the Edicts 
over and over again, in the spread of humane activities, 
in the opening of hospitals for man and beast even 
in foreign countries under non-Indian rulers, for the 
recognition of the moral basis of all religions and for 
the creation of a spirt of toleration to all religions. 
This last is the spirit of the Bhagavadgltn (IX, 22). 
Greek travellers noted that in Candragupta’s days the 
Brahmanas and S'ramanas, austere ascetics and house- 
holders, who lived outside the capital were frequently 
consulted and greatly honoured by the King and 
the people.^ As'oka continued the practice. Whether 
out of policy or conviction, As'oka repeatedly declares 
his attachment to Brahmanism. Most students of 
As'oka’s life take this view. Dr. F. W. Thomas goes 
further. He stresses As'oka’s not mentioning anywhere 
in the Edicts ideas that are distinctively Buddhistic 
like ‘‘the four grand truths,” the “noble Eightfold 

* M’Crindle, Ancient India, 1901, pp. 170-171. 
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Path,” the chain of causation, the word and idea of 
Nirvana, and concludes that As'oka could not be des- 
cribed as a Buddhist. This view is an extreme one. 
The Edicts were addressed to all people and not to 
Buddhists only. Only common elements can be 
stressed in them. Common folk are not likely to under- 
stand philosophical ideas like Mukti or NirvUna^ while 
the idea of a Heaven [svarga) as the goal of righteous 
conduct will be intelligible to them. Svarga is men- 
tioned thrice in the Edicts but ultimate redemption 
not even once. 

But in the light of his own declarations of having 
joined the Buddhist fold and of having been first a 
As'oka lay follower and later on a monk (without 
a Buddhist divesting himself of his regal duties) and 
of the inscriptions that record his pilgrimage to the 
Buddhist Holy Land, and his specific appeals to the 
Buddhists in the Sarnath, Kaus'ambi and Bhabru Edi- 
cts, it is undeniable that he became and remained a 
Buddhist but of a tolerant and unexclusive type. He k 
not tired of condemning fanatic attacks on the religions 
of others made under the belief that thereby one exalts 
one’s own faith. He insists on the common ethical oi 
spiritual elements in all religions and sees only identities 
where others note only differences. The insistence oi 
honour to Brahmanas and S'ramanas may reflect th( 
need to correct among Buddhists a tendency to run then 
down. The suggestion has been made by an historiai 
that As'oka’s public religion and personal religion mus 
be differentiated. This is unnecessary. Buddhism wa 



XXXI 


only making its lead in the Mauryan epoch. As'oka 
had become a member of the Buddhist fraternity before 
the Kalihga war, i.e. in the early years of the reign. 
The Ceylonese and North Indian legends about As'oka 
belong to periods centuries later than his time. By 
that time Brahmanism and Buddhism stood out as 
entirely separate and rival cults and social organizations. 
These legends emanate from areas in which the Brah- 
manical social system was not known. When As'oka 
was a prince and the Viceroy at Ujjain he is credited 
by the legend with having married a lady of the Vais'ya 
caste who is also represented, in another place, as of the 
Buddha’s clan, i.e. the S’akyas. The latter, however, 
claimed to be Ksatriyas. Either marriage would have 
been pratiloma and created opposition in those days. 
This is only an illustration of the unreliability of these 
sources and of their ignorance of social taboos. F or a long 
time the followers of the Buddha could not have been 
regarded as completely cut away from Brahmanical 
society. They stood only for a modified social organiza- 
tion of the varanusframa system, allowed asceticism to 
Xhe last varna to which Brahmanism denied it, and did 
not accept the ultimate authority of the Vedas. In 
other respects, the theological and mythological ideas, 
the philosophical ideas of Karma, transmigration and 
ultimate release or ascent to svarga were common to 
both. The cleavage which widened with the centuries 
was not then so clear and visible. This would have 
been the attitude of even the Buddha, and was obviously 
that of As'oka and is given expression to in the Edicts. 
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The Edicts give dates for certain events or 
acts in terms of the years from As'oka’s coronation. 

The Ceylonese and other legends along 
many incredible stories of his having 
put to death a hundred brothers after 
his accession to the throne, state that an interval 
of about four years existed between the death of 
Bindusara and the coronation of As^oka, though they 
add that the accession was peaceful. This period has 
been accepted by modern writers ; and attempts have 
been made to explain it. It is probable that there was 
really an interval but a short one. When a king dies his 
heirs and relations are under a pollution and the period 
in which this impurity lasts is one in which no auspicious 
act can be done. As'oka’s pollution on his father's 
death must have extended to a month as he was not 


a dvija. It is not lucky to reckon from inauspicious 
days. As'oka asks prisoners to be released on the date 
of his coronation and bans the killing of animals on two 
asterisms, Tisya and Punarvasu. The first was proba- 
bly his natal asterism and the other that on which the 
coronation took place. In this view, the dates in B.c, 
given in modern books have to be put back by about 
four years. Counting from abhiseka is a wide-spread 
custom.^ The Imperial Cola rulers counted dates even 
from their installation as Yuvarajas. The Puranas 
agree in giving As'oka's father and grandfather reigns 
of 25 and 24 years respectively. As the reign of the 
former is held to have begun about B.c. 323, that 
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of As'oka must be held to have begun in B.c. 274. 
As he is said to have ruled for 42 years, his death naust 
have occurred about B.c. 232. 

On this hypothesis the dates of the chief events 
mentioned in the Edicts will have to be revised thus ; 
Accession and abhiseka B.c. 274 ; joining the Bud- 
dhist fraternity 269 ; conquest of Kalihga 266 ; 
closer connection with the Samgha 266 ; issue of the 
Minor Rock Edicts 264 ; issue of the two Kalinga 
Edicts, 263 ; issue of the Fourteen Rock Edicts 262. 
institution of Dharma-mahamatras (R. E. V.) 261; 
enlargement of the stupa of Buddha Konakamana 260; 
pilgrimage to Lumbini and the erection of pillars at 
the place 254 ; issue of the Pillar Edicts 247-2 ; and 
death 232 b.c. The revised chronology will not 
conflict with the common dates of the Hellenic kings 
mentioned in Rock Edict II. 

The administrative system of As'oka, judging from 
the allusions in the Edicts, marked no great change in 
the structure that is depicted in the 


Anoka’s Admin- accounts and the Arihasfnstra. 

istrative System i i v, 

There was a graded bureaucracy, rang- 
ing from the provincial governor to district and 
sub-district officers and rising to the emperor. In 
the case of four important viceroyalties the position 
was held (according to precedent) by princes of the 
blood who had their own ministers and advisers as the 
Emperor had. The admonition to local officers to 
tour about their areas is only a repetition of what 
have been a routine direction of administration. The 
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Indian King is solely responsible for the conduct, 
peace and happiness of the people and ministers are 
only advisers. The concept of a king ruling through 
constitutional ministers alone which makes it possible 
to say that “ the king can do no wrong is alien to 
Indian ideals. But ministers are men of experience, 
not favourites, and are usually hereditary. Even out- 
siders could rise in the service to high office, 
Tusaspa, who was governor of Kathiawar in Candra- 
gupta’s reign and repaired the dam of the great lake 
Girnar. The viceroys could be transferred. As'oka 
is himself said to have been viceroy at Taksas'ila and 
Ujjain. The viceroyalties at Tos'ali (in Kalinga) and 
Suvarnagiri (in the southern marches) were probably 
created by As'oka. The cession of territory by Seleu- 
cus made the empire extend from the frontiers of Persia 
to the Bay of Bengal. It was a far larger empire than 
even British India. The innovations made by As'oka are 
mainly imposing on his local officers the duty of moral 
supervision and propaganda in the terms of the Edicts. 
The office of “ censor of morals ” whose jurisdiction ex- 
tended even to the royal family was perhaps an innova- 
tion, though in accordance with the spirit of Indian polity. 

The great army, the largest of the time and 
created by Candragupta, apparently continued to be 

maintained. Peace and pacific inten- 

The Army . . , , . — , 

tions do not impiy disarmament. The 
experience of the Macedonian invasion and of the 
invasion of Seleucus as well as the Kalinga episode must 
h^ve made the retention of the vast army necessary. 
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That the Emperor’s supervision of local officers 
was effective and efficient is reflected in the terms of 
the Edicts, which contain admonition and 
A^utocra° advice as well as reproof, and in the 
fidelity with which his orders for the 
publication of the edicts were carried out. A ruler who 
is tireless in labouring for the good of his subjects sets 
an example to all his servants. The vast system of 
espionage, to which both the Hellenic accounts and the 
Arthas^dstra refer, must have been efficient and the 
Emperor must have been kept abreast of all that 
happened everywhere in his vast dominions. These 
features make modern writers, who use political terms 
that are inapplicable to ancient India, describe As'oka 
as an autocrat^ though a benevolent one. An absolute 
ruler is one who recognizes no authority above him. 
In Indian political thought and practice it is not the 
king who rules but it is Dharma, helped by the power 
of enforcing Dharma, termed ‘ Danda ’ or ‘ sanction.’ 
A king has no power to change Dharma. His fiat 
will not run against traditional Dharma. It is so 
with both Brahmanical as well as Buddhist rulers. 
As'oka mentions only one small change he made in 
criminal procedure. Instead of executing a capital 
sentence at once, as was the practice, he gave three 
days’ grace to the sentenced criminal to make his 
peace with this and the other woi Id. The release of 
prisoners on the anniversaries of the royal birthday did 
not mean pardoning them but remissions of sentence. 
In the Indian conception punishment is synonymous, 
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in effect as in the name, with expiation (prnyas!citta). 
A felon may escape justice in this world but not the 
justice inherent in the Law of Karma, The small 
changes made even in the killing of animals for food 
reflect this spirit of loyalty to ancient rules. 

The discipline that As'oka would impose on his 
subjects as well as all others is moral discipline, sub- 
mission to ethical truths. Family discipline is the 
sure foundations of social stability and political loyalty. 
It is this which makes As'oka repeat the old advice, 
found in the Upanisads, to revere and honour parents 
teachers, renunciates, the aged and those deserving, 
honour. Some of the injunctions of As'oka, like his 
advice to practise thrift, and austerity in life, enshrine 
a wisdom whose value we can recognize today when the 
existence of excessive wealth and poverty side by side is 
a cause of disruption. Discipline {vinaya) is ennobled 
in Indian literature, Brahmanical and Buddhistic. 
It is not submission to himself that As'oka asks for 
but loyalty to ancient moral rules of life. No state 
rescripts contain so much practical wisdom as the 
Edicts. 

It may be inferred from the Edicts that As'oka 
came to a great heritage after peace and order had 
been well-established within the vast empire, and had 
been so for may years. It implies that the conquest 
of the Dakhan area must have been long anterior to 
his accession. Though born in the purple, he did not 
come to the throne without experience or at an im- 
mature age. His long reign was unclouded by any 
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disturbance. He outlines policies at the beginning of 
the reign and saw them carried out up to his last 
years. The Edicts are in Prakrt, and not in the sacred 
tongues of either Brahmanism or Bud- 
dhism. Though incised in two scripts, 
epoch the Kharosthi and Brahmi, both seem to 
have been understood by the scribes, who 
saw to the execution of the inscriptions. The Yerra- 
gudi Edict which is in Brahmi script is signed by the 
scribe Cavada in Kharosthi. The selection of the 
spoken dialects for the Edicts implies first, the exist- 
ence of a common language throughout the wide 
empire, and secondly, fairly wide-spread ability to 
read. Two modern ideals of the Indian Republic were 
thus anticipated and realized twenty-three centuries 
ago ! 

Historians estimate greatness in rulers by different 
standards. The attempts made, with indifferent success, 
to compare As'oka with various great 
^ rulers, shows that he has some qualities 

which make him resemble each of them. 
The legends that he was a Buddhist propagandist and 
was a zealous votary of the new religion he had em- 
braced suggests a comparison with Constantine. His 
intense sincerity and direct and almost abrupt speech 
(as recorded in the Edicts) suggest a resemblance to 
Oliver Cromwell. Austerity and a philosophical bias 
make for a comparison with Marcus Aurelius. His 
gentleness and chivalry seem to resemble the qualities 
of the mythical King Arthur. In spite of the decisive 
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conquest of Kalinga in one short campaign, no one has 
suggested a likeness between him and the great military 
leaders of history. Akbar's qualities are seen in his 
tolerance but what was the result of intellectual curiosity 
in Akbar is the result of deep and abiding religious 
faith in As'oka. The best way of appraising his worth 
is to judge him by the results of his rule. For over 
forty years the greatest empire of his time enjoyed 
peace and tranquility, freedom from external attacks 
and from internal disturbance, so much so that As'oka 
believed that the happy conditions would persist for 
generations. This was not due to luck or accident but 
to his unceasing labour for the public weal, wise states- 
manship, a proper sense of values and unsurpassed 
moral integrity. As'oka was a great soul as well as a 
great king. 

The carrying out of the Emperor’s orders faithfully 
even in regions thousands of miles from Pataliputra 
suggests good though slow means of communication 
and transport through the empire. The great monolithic 
pillars on which, after their erection as pillars of victory, 
jayastambha^ he had the seven edicts incised would each 
weigh fifty tons. They are all from the stone quarries of 
Chunar Hills near Banaras. To have transported them 
over hundreds of miles, and over some of the broadest 
and deepest of unbridged North Indian rivers, suggests 
feats of engineering that cannot be surpassed even 
today. The finish of the columns, their beautiful capi- 
tals and their artistic excellence reflect high standards 
of artistic achievement. 
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The great Emperor was not the head of a vast 
region of uncivilized peoples. In his day no other 
area of the world enjoyed the same material prosperity, 
had such deep spirituality and a government so well- 
organized, benevolent and efficient. Noi have later 
empires excelled that of As'oka. The success of the 
Emperor lay more in his conservation of the institu- 
tions of his father and grandfather and in making 
only such changes as were needed to suit the times. 
For a successful conqueror at the head of an immense 
army to uphold the ideal of universal peace, and to 
overcome the lust for fresh conquests are proofs of self- 
mastery. That this peace-lover was not indulging in 
a rhetorical statement when he said, “ All people are 
my children,” is proved by this act of transcendent 
restraint. 

The great historian who described history as “little 
more than the register of the crimes, follies and 
misfortunes of mankind,” was moved to enthusiasm 
when he summed up the features of the 
Conclusion- Age of the Antonines. If a man were 
ind^sL^s'tfny Called upoii to fix the period in the history 

of the world when the condition of the 

> 

human race was most happy and prosperous, he would 
without hesitation name that which elapsed from the 
death of Domitian to the accession of Commodus. 
The vast extent of the Roman Empire was governed 
by absolute power under the guidance of virtue and 
wisdom. The armies were restrained by the firm 
and gentle hands of four successive emperors whose 
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character and authority commanded involuntary respect. 
The forms of civil administration were carefully 
preserved by Nerva, Trajan, Hadrian and the Antonines, 
who delighted in the image of liberty and were pleased 
to consider themselves the accountable ministers of 
the law. Such princes deserved the honour of restor- 
ing the Republic had the Romans of their days been 
capable of enjoying a rational freedom (Gibbon’s 
Decline and Fall of the Roman Empire^ edited by 
Bury, I, 78). It is to such an age that we might 
well compare the reign of As'oka, and in almost the 
same measure, the fifty years that preceded his 
accession. 

Today, we are reviving almost unconciously the 
ideals of As'oka and placing the emblems that adorned 
his pillars everywhere as those of reborn India. Our 
leaders preach to nations the message of peace and 
good will to all nations, and with great armed forces 
resist the temptation to engage in war even in the 
face of provocation. Fanaticism is met by tolerance. 
The lions that stood four-square on As'oka’s columns 
as watchers of the quarters and as representing the 
noble ‘ lion of the S'akyas ’ {Snkyasimha)^ the Wheel 
of Dharma ’ {Dharmacakra) whose ceaseless revolution 
makes for the triumph of the higher over the lower 
in life, the lotus (Padma) whose beauty and fragrance 
reflect those of the righteous soul, the Elephant and 
the Bull, which denote strength tamed for beneficent 
human use, are all now among the cherished emblems 
of India. We are reviving unconsciously the ideal of 
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a common language for India, which As'oka had real- 
ized, as also of a common script. Like As'oka we are 
contacting foreign nations and endeavouring to convey 
to them the age-long messages of India. The As'okan 
ideal of the equality of all men before the law and 
in their claim to equal consideration by the State is 
implicit in the declaration of universal suffrage. VVe 
combine the autonom^y of the component states with 
central supervision, control and guidance. Like As'oka 
we have effaced old political markings that divided the 
land into rival kingdoms. 

In the face of vicissitudes that have been borne 
with fortitude and of harassment in a bellicose world 
which still thinks in terms of demoniac warfare (mura- 
vijaya)^ we look to the future with calmness and hope 
sustained by our feelings of good-will to all, and our 
faith in the high destiny of our motherland and in 
the ultimate triumph of good over evil. By accident 
or destiny we are moving on lines that made the 
Mauryan Age so memorable. The first President of 
the Indian Republic comes from Magadha, and the 
common language and script of India are those of that 
ancient kingdom which gave birth to As'oka. Like him 
we strive to overcome violence by non-violence, having 
like him learnt the futility and horror of even successful 
war. May the Power, that inspires morals and watches 
over the destinies of nations and of all living beings, 
help to bring to Bharatavarsa another Golden Age, 
reminiscent of the great and noble Emperor, who, in 
the plenitude of power and prosperity, held himself 
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to be the servant of Dharma and delighted to 
term himself as the seeker of the good of all others 
{priyadarsfi) and therefore the Beloved of the Gods 
{DeV^nUmpriyah ) ! 

Namo DharmUya 


Phalguna-Tisya, 

1st March, 1950, K. V. Rangaswami 

5, Asoka Road, 

New Delhi. 
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%A fq^flT [I] 

f|?T f?fe [I] 

R. !i> fq ^T [I] qpT fl 

?WR^ \^]^ fq^ fq2f5!?ft 55RT [I] Slf^ fq ^1 q^jftqi 

^qR ^^]^ fqq^iT fqq^fti^ii [i] 

3^ ^ fqq?iT fqq^fti^n 

3ig%« qi^?l|?lTft 3IRf»lfq§ iqsK [l] ^ qST 
fq qq^fq qqi ^qr qrqift sipftqfq 

». ^ ^3551 q:% ftif [I] ^ fq q fJpt ^ [I] 

<Rii^ fq q f^fq qiqifq qt anafqfqqfq [i] 

1. lyarh dhammalipi devanam piyena piyadasina 
lekhita [i] Hida na kichi jive alabhitu pajohitaviye [i] 

2. No pi ca samaje kataviye [i] Bahuka hi dosa 
samajasa devanam piye piyadasi laja dakhati [l] Athi 
pi ca ekatiya samaja sadhumata devanam piyasa 
piyadasisa lajine [i] 

3. Pule mahanasasi devanam piyasa piyadasisa 
lajine anudivasam bahuni panasahasani alabhiyisu 
supathaye [i] Se idani yada iyam dhammalipi lekhita 
tada tirhni yeva panani alabhiyamti. 

4. duve majula eke mige [i] Se pi ca mige no 
dhuve [l] Etani pi ca tini panani no alabhiyisaihti [i] 
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ROCK EDICT I 

R. Jllft 

fR?I: fR2I3[5ff cRqf^ | % BBRT: 

qq qiq RTOIT 3lT55>:q;B ^ I Bifq ^ IB) if 

m: I <^^srq ^ 5iJf; rmt ifi^sc^q^ ii 


1. This edict on Dharma has been caused to be 
inscribed by command of Devanaihpriya Priyadars'i 
(King Priyadars'i, the beloved of the Gods). 

Here no animal shall be killed or sacrificed. 

2. Nor shall samajas (festive gatherings) be held, 
because King Devanariipriya Priyadars'i see- many 
evils in such gatherings. 

But there are certain samajas which are considered 
meritorious by King Dcvanampriya Priyadars'i. 

3. Formerly, several thousands of animals were 
slaughtered for soups in the kitchen of King Devanarii- 
priya Priyadars'i. But, now, when this instruction 
on Dharma is being inscribed, only three lives (animals) 
are being killed ; i.e. two peacocks and one deer ; even 
this deer is not slaughtered regularly. In future, even 
these three lives shall not be slaughtered. 





^r a!3i m\ ^ %55?53^'\ 

'^. jfw q\^5n5n ^ =^1 31^ m sif^^ii^n 

fliflcii 55i3fiiirt ?ffaT f^ei fq?r3[fe?iT 55Tf^ ^Ir 

fZT =^T =^1 [1] %5?lfJ[ fT3^>illft =^T 

^ sraaT 

flSlfq^T ^'Tlft^T =^T [I] >^^^1 9^Tffl 
=^T 'S55lf5t =^1 ar^^T ITSlfq^I =^T =^1 [l] 


4. Savata vijitasi devanam piyasa piyadasisa lajine 
ye ca arhta atha coda paihdiya satiyaputo kelalaputo 
tambapamni 

5. Amtiyoge nama yona laja ye ca arhne tasa am- 
tiyogasa samarhta lajano savata devanam piyasa piya- 
dasisa lajine duve cikisaka kata manusacikisa ca pasu- 
cikisa ca [i] Osadhani manusopagani ca pas'opagani ca 
atata nathi 

6. savata hSlapita ca lopapita ca [0 Evemeva 
mulani ca phalani ca atata nathi savata halapita ca 



ROCK EDICTS OF. PRIYADARS'lN 


5 


ROCK EDICT II 

^ 

5t8?T qF^T; 

qm qqqu^ ^ qpq q^qi^qqlqifq ^Riq; gqq 

^qiqi fqq^q fqqqf^qr i fqffw fq q3':qfqrwT q' 
qgfqfti^^iT q I 

#qqifq qgc^qifji ^ q^qqiffl =q qq qq q 
?if?q ?t^q 5if?qifq =q dfqqifq q i 

i^q^q r^lfq q 'S55ifff q qq qq q qf;q qqq 

lif^qifq q itfqqifq q i 

1. Everywhere in the conquered dominions of 
King Priyadars'in, the beloved of the gods, and the 
dominions on the borders as those of the Codas, the 
Pandyas, the Satiyaputra, the Keralaputra, Tarhbra- 
parni, the yavana king named Antiyoka and the other 
neighbouring kings of this Antiyoka, two kinds of 
medical treatment were established by King Priyadar- 
sdn, the beloved of the gods, viz. medical treatment for 
human beings and medical treatment for cattle. 

2. Medicinal herbs useful for human beings and 
cattle have been imported and grown, wherever they 
were not available. 

3. Similarly, roots and fruits have also been 
imported and caused to be grown, wherever they were 
not available (hitherto). 
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#^IR [I] 

mm W [I] 

v3. ^ 3iRqf^^ [I] f^- 

rtft ^^ 1^1 53% qi^% i^^ q=qi arg^Riq f^pqqg 
fqrir qqg^lf^qi m\ aiqi^ fq ^qiq [I] m'g 

•i. ^jRTfqfti ipi ft^enqqiftqqR m wq^iJr^R 

lopapita ca [i] Magesu lukhani lopitani udupanani ca 
khanapitani patibhogaye pasumunisanam [i] 


6. Devanam piye piyadasi laja hevarh aha. [ 1 ] 

7. Duvadasavasabhisitena me iyam anapayite [>] 
Savata vijitasi mama yuta lajuke pades'ike parhcasu 
pamcasu vasesu anusayanam nikhamamtu etayeva 
athaye imaye dhammanusathiya yatha arhnaye pi 
kamma ye [ 1 ] sadhu 

8. matapitisu sususa mitasarhthutanatikyanarh ca 
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ROCK EDICT III 
? . ?RI 1 

f[JI g^I qgg 

^^3 aig^qn aif| qsiT 

SR^IiEII 3lft I 

». ?iT3[ iiraTfq^'^: I ffi^?i^g^?ra'tJiT ^ 

4. For the use of men and cattle, trees have been 
grown and wells caused to be dug on the roads. 


1. King Priyadars'in the beloved of the gods, 
speaks thus : 

2. When I had been consecrated ruler for twelve 
years, the following order was issued ; 

3. Everywhere in my dominions the imperial, 
provincial and local officers known as the Yuktas, 
Rajjukas and Prades'ikas shall set out on tour, through- 
out their charges, once in five years, for the purpose of 
proclaiming the following instruction in Dharma and 
other business of state. 

4. Meritorious is obedience to father and mother. 
Meritorious- is generosity to friends, acquaintances, 
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fl] 5[Fr [I] THH arq^^IMT arq^S^T 

?nf [I] qfi5^iiPr ^ pif^ ^ fq4- 

^ [I] 

ai^s 5r|f^ qf^nqi qm®^ 

fq^HT ^1 qifqq ar^qf^f^ eqqq^rqiq arfjqfjqf^ [i] ^ 
arati ^qiH fqq^ti fqq^ffl^ qq^q^JlqT qq- 

\ O. if^fft 3lfJl%qTfq ajqifq ^1 gqifq 

f^J3 atq^l [I] ajif^^ 5(|f| qg^^fl ^■[ aTfqW ai^T 

barhbhanasamananarh ca [i] Sadhu dane [i] Pananam 
analarhbhe sadhu apaviyata apabhamdata sadhu [i] 
Palisapi ca yutani gananasi anapayisanti hetuvata ca 
viyarh janate ca [i] 


9. Atikamtam amtalaih bahuni vasasatani vadhi- 
teva panalarhbhe vihisa ca bhutanam natinam asam 
patipati samanabambhananam asampatipati [i] Se aja 
devanam piyasa piyadasine lajine dharhmacalanena 
bhelighose aho dhammaghose vimanadasana 

10. hathini agikamdhani amnani ca divyani lupani 
dasayitu janasa [i] Adise bahuhi vasasatehi na huta- 
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^Tf : I 

qftqd^fq ^ |g^«r 

I 

ROCK EDICT IV 

t qiojT- 

R. ^qHT T^^^^ 
f?52?lf?[ ^qTfai I 

relatives, Brahmanas and S'ramanas (Ascetics). Meri- 
torious is abstention from slaughter of animals. Meri- 
torious is the minimizing of expenditure and of 
possesions accumulated. 

5. The Council of State shall order the state 
officers to register these rules for observation both 
in letter and spirit. 

1. For hundreds of years in times past, slaughter 
of animals, cruelty to living beings, discourtesy to 
relatives and discourtesy to S'ramanas (Ascetics) and 
Brahmanas have been allowed to increase. 

2. But now, on account of the practice of Dharma 
by King Priyadars'in, the beloved of the gods, there is 
heard in place of the sound of war drums, the sound of 
proclamations of Dharma, exhibitions to the people 
of Vimanas, chariots, elephants, illuminations and 
divine representations. 
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3Slf^ 3tJf#*t TfilH 

JTl^i 

^ hht [i] 

13 ;^ ^T 31^ ^T 4q=^^ qM I qf4f4fl[fa 

f^4 551^1 f4 4q=q5!4 [I] 3 m =q ? ^T qJuf^qjJi 

^T ^qR fqq^iT 551^^ 

U- qq^Prefa %q 4q^^4 f4 aiRW 4qft #5fg 

=qT 44 3T3^iift4T% [I] q;^ ^ ^ ?4 ai 4qig?iie4 [1] 


puluve tadise aja vadhite devanarh piyasa piyadasine 
lajine dhammanusathiye analambhe pananaih avihisa 
bhutanam natisu 

11, sariipatipati barhbhanasamananam sarhpati- 
pati inatapitisu sususa [i] Ese ca amne ca bahuvidhe 
dhammacalane vadhite i Vadhiyisati ceva devanam 
piye piyadasi laja imam dhammacalanaih [l] Puta ca 
kaiii natale ca panatikya ca devanam piyasa piyadasine 
lajine 

12. pavadhayisamti ceva dhammacalanaih imam 
avakapam dhammasi silasi ca cithitu dhammam 
anusasisamti [i] Ese hi sethe kammaih am dhaihmanu- 
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'JpHT ?tRi3 I 

«. 

% ftjf; >iH=^^opq; I 3^TSI 


3. By reason of the proclamation of Dharma of 
King Priyadars'in, the beloved of the gods, there is now 
observed, what had not been observed for many 
hundreds of years in earlier times, abstention from 
slaughter of animals and from cruelty to living 
creatures, respect to relatives, respect to Brahmanas 
and S'ramanas (Ascetics) and dutiful regard to mother 
and father. 

4. The practice of Dharma has been promoted 
by this and other methods and in many ways. King 
Priyadars'in, the beloved of the gods, will ever promote 
the practice of Dharma ; and the sons, great grandsons 
and great great grandsons of King Priyadars'in, the 
beloved of the gods, will increasingly promote the 
practice of Dharma, till the end of the present aeon 
(kalpa ) ; and themselves abiding by Dharma and good 
conduct, will instruct the people in Dharma and good 
conduct. 
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=^1 ^ 3lf^55ei [I] ^ |Jl?tT 3IS|?1T Slflft 

^1 [I] 3l«l'(^ %A [I] 

\\. flfHT 3l«lHT 3^ =^ *?T 3l^=^fj|3 [I] 

5^15?I^J!(TT^fflNT ^^151 fq^JTT fq?I5[f^JlT 55lf^JJT [l] 

\\. 3IRT 3in 5# [I] 3 

31Tf^ ^ [1] ^ »lfl*n # [I] 

^T 3^1 ^1 

^2. =^1 H % aiq1^3 ^ 3iiqq5q m aigqftef^ 


sasanam [i] Dharhtnacalanepi ca no hoti asilasa [i] 
Se imasa athasa vadhi ahini ca sadhu [i] Etaye athaye 
iyam likhite [i] 

13. Imasa athasa vadhi yujariitu hini ca ma 
alocayisu [i] Duvadasavas'abhisitena devanam piyena 
piyadas'ina lajina lekhita [0 


13, Devanam piye piyadasi laja aha kayane 
dukale [i] E adi kale kayanasa se dukalam kaleti [i] Se 
mamaya bahu kayane: kate [i] Ta mama puta ca 
natale ca 

14. palam ca te hi ye apatiye me avakapam 
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■a. sig ^^s*^^35ITe^^, «f4^oiJTfq ft fiftcJj- 

I ?nf : I i 

at^qiq^q 3^f§ ?lf^ =q at 3li^=^q;g I 
5t^5iqqtW^%q fgqoi ftq^fstqi ^i?t i 

ROCK EDICT V 

^ ^qHT fqq: ?t5ri aiig I 

qj^qtoi i q^ qfq fqffi_ qt^qioi^q ^ 

I qfq^T ^g qt^qioi fd, qfqq gqiat quRsi qi q qjfq 

5. This is the most meritorious work i.e. this 
instruction in Dharma. The practice of Dharma is not 
possible for one devoid of good conduct. Promotion 
of Dharma is ever meritorious, not its neglect. For 
this purpose this (edict) has been written. 

6. Let people unitedly devote themselves for the 
increase of Dharma and not permit its decrease. This 
rescript was caused to be inscribed by DevaiKUiipriya 
Priyadars'in, when he had ruled as anointed king for 
twelve years. 


1. King Priyadars'in, the beloved of the gods, 
spoke thus : 

2. It is very difficult to do a goodly (kalyUfiam) 
act. He who does it, accomplishes a very difficult task. 
Many benevolent actions have been done by me ; my 
sons and their descendants who follow me (in perform- 
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^ [I] 1 ft ^Nft^lft ^ 5^ j [I] 

ift ft m [i] ^ 3{ft^ mi % 1^3^ WJ{fT*iraT 

JtTfl [I] w?n «iwfmraT ^ [i] i ?[^- 

qT#§ ftwi 

ftsj^^5TJii?T^TJT ’^4Tft ai^ 314^31 [l] 

ft^iiaft 'insaft arql^^s^ft ftqiqzi ^ [I] 

qftft^iTJift stqftqVft =4T kA sjgsiw ft qi 


tatha anuvatisarhti se sukatarh kachariiti [i] E cu beta 
desam pi hapayisati se dukatam kachati [i] Pape hi 
nama supadalaye [i] Se atikamtam amtalam no huta- 
puluva dhammamahamata nama [i] Tedasavasabhisi- 
tena mamaya dhammamahamata kata [i] Te savapa- 
samdesu viyapata 

15. dhammadhithanaye ca dharhmavadhiya hida 
sukhaye ca dhammayutasa yonakaiiibojagandhalanarh 
evapi amne apalamta [i] Bhatamayesu bambhanibhesu 
anathesu vudhesu hidasukhaye dhammayutaye apali- 
bodhaye viyapata te [i] Bamdhanavadhasa patividha- 
naye apalibodhaye mokhaye ca eyam anubhadham 
pajava ti va 
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^ ^ ^niTgqf^>sq;^ q;f^qf^3 i q^5f 

^qfq iiqfq'^fii ^ qjfi'^qfd i m ^ qiq gq^Rg; i 
r(5[fd^R3q;^1^ ^ ^qqi iqqHfWTqT ffiq I qm- 
g^iqqiftfq^R qqi qqq^qiqj: eqqiqotj sqi^T: 

qqffqgTqiq q 2i^^fd^5fJi;qT- 

^long; '^qq’^q^sq^Rqi ^qT% qiir^t^qg i^S fffii^Tq 
q%q>^q ^tqf^sriqiq ^qis^i: d q^qjjq'-Rq qftfqqmq ^iqft- 
qrqiq ^ \ n[qqgq;d qsnct;^ fra qi fqifqqjRi f^ qi 

ing good deeds) till aeon's end, they do well ; and he 
who violates even a part of this command, does ill ; for 
it is easy to spread sin. 

3. In the past, for a long time, officers called 
Dharmamahamatras (to enforce the laws of Dharma) 
have not been in existence. When thirteen years had elap- 
sed after my consecration as king, I appointed Dharma- 
mahamatras. They are commissioned to promote the 
welfare and Dharma among followers of all religions ; 
to promote the welfare and happiness of the virtuous, the 
Yavanas, the Kambhojas, the Gandharas' and others 
on the borders ; to promote the welfare and happiness as 
among servant and master, Brahmanas and the rich, the 
protectorless (anUtha) and the aged ; to promote the 
welfare and remove troubles {aparibudhuya) of those 
engaged in Dharma ; to prevent (unjust) imprisonment 
and loss of life, and for safety and deliverance, giving 
due consideration to persons with large families or official 

‘Some add " the Ra^trikas and Pitenikas,” 
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? ft qi ft fl ft^lTTO ^ [I] 

ft?T =^T ?fti 3i^sfti HlftJl ^ ^ ^iftft^T 

qift^ ft^iq^T [I] ^ p ^qftft^ ft m 

ft ^T aaai ftfttaft aai wgaft ftaiiJi ^ wafi- 

aiai [I] sisi^ 

?v3. wftft [I] ft^ftftagi ^sfT ^r 

t qsTT sjgqag [i] 

fta^ft 55i5fr %4 3(i|T [I] aiftfa 
%55 i^gg^ ^ 3f3^ m qft^i^siT ^] [i] ^ aaai 

\i [I] aa 3T5[qfr^fi ^ 

16. Katabhikale ti va mahalake ti va viyapata 
te [i] Hida bahilesu ca nagalesu savesu olodhanesu 
bhatinam ca ne bhaginina evapi amne natikye savata 
viyapata [i] E iyam dharhmanisite ti va danasarhyute 
ti va savata vijitasi mama dhammayutasi viyapata 
te dhammamahamata [i] Etaye athaye 

17. iyam dhariimalipi lekhita [i] Cilathitikya hotu 
tatha ca me paja anuvatamtu. 


17. Devanarh piye piyadasi laja hevarh aha [i] 
Atikarhtam amtalam no hutapuluve savam kalarh 
athakarhme va pativedana va [l]. Se mamaya hevam 
kate [i] Savam kalarh adamanasa me 
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I 5113 5 5% ?1% 

5IT501T »lfil5'^l^r55t5;5 flRl3 521153:: I 

». 35 55f5m5T 5% 51 5T5*ig51I 5T 5155 

f5f%^ 55 5%fiiT 531531^5 555fT515I: I 3^55 315f5 f5 
5^M3i5f%3I 555 I 55T 5 ^ qsiT 3ig53;3TJ^ | 

ROCK EDICT VI 

^ . ^5T5T fq5; f553flf 3^5Tf I 

3. 31T35n^5;cl^ 5 5J535 55 5:T555>k5 5T rRi- 

^35T 51 I 5555T 35 f 5 55551553 3135^ ^ 315^5^1 55f51> 

responsibilities or are high-souled. They are engaged 
in supervising, here (at Pataliputra), in (all) provincial 
towns, in the inner apartments of my brothers and 
sisters and other kinsmen. 

4. Thus are employed in all my empire the 
Dharmamahamatras as devoted to Dharma and 
Charity. For this purpose this edict has been caused to 
be engraved. May it endure for long ages and may my 
subjects act accordingly. 

1. King Priyadars'in the beloved of the gods 
speaks thus : 

2. For a long time past, transactions of state 
were not attended to or reports received, at all hours. 
Now this arrangement has been made by me that during 
all hours and in all places, whether I am dining or in 
the Lady’s apartments, or in the inner apartments, 
or in the lavatory, or when riding, or in the garden, 

3 



18 

\C. JTflTJn55j% 

?T5I3T Tfs^ff^T 313 3r^?tT Tf3%^3 if [l] ?If3T 3f^?n 

^^iffi [I] ?f fq =^T an^qqTfif ?iq^ qi 

qi ^ qi 3^11 

3fftqifq% 3n(^)fq3 ^1^31% 

q;i^ \4 3THqfq^ [|] f| iT q 3ljei%55- 

=qT [I] q;3fqqg^ % ^ gq^qjfl^ [l] qgr ggi ^ 
g% 531^ 

^o. 3?3g^qT =qT [I] gfq f| ^qq^sr 


18. Olodhanasi gabhagalasi vacasi vinitasi uya- 
nasi savata pativedaka atham janasa pativedamtu me [i] 
Savata janasa atham kachami hakarh [i] Yam pi ca 
kichi mukhate anapayami hakarh dapakarh va savakam 
va ye va puna mahamatehi 

19. atiyayike alopitarh hoti tayethaye vivade 
nijhati va sarhtam palisaye anamtaliyena pati(vedeta) 
viye me savata savam kalarh hevam anapayite 
mamaya [i] Nathi hi me dose va uthanasa athasamtiia- 
naye ca [i] Kataviyamute hi me savalokahite [i] Tasa 
puna ese mule uthane 

20. athasamtilana ca [i] Nathi hi karhmatala 
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31^ ^ I 

^T 2igT 3iR^Pj% 3iT(?T)fq^ aw 

^] aiRw^ai sifa(%?i^)a5a if 

?ila ?[|^T55g^ I 

a. ^qaififta m] i aifla ^ ^ ai 
ai^aa^TO ^ I afasa aa ^ ^ ?i4^^f|ag, i aw ja^aw^- 
gwiag, si^aa^oi ^ i aT% f| ^ai;a^ aa^^flaa i 


everywhere, the reporters should report to me the busi- 
ness of the people. I shall attend to it everywhere. 

3. And when I issue orders orally to an officer 
appointed to make gifts or to an officer appointed 
for making proclamations or when orders have been 
ordered by great officials of the state (Mahamatras) 
in an emergency, should there be a difference of 
opinion, or should the matter be in debate, it should 
be reported to me by the Council (Parisad) at all times 
and in all places. 

4. I have ordered thus : 

I am never completely satisfied with my work of 
wakefulness or despatch of business. I consider that I 
must work for the welfare of all people ; and the attain- 
ment of this is rooted in wakefulness and due despatch 
of business. There is no other work for me (more 
important) than doing what is good for the well-being 



[1] 4 ^ T%f^ [l] 'H 

?if?f ^T ^^li 3n3T«rftg [i] ^ 

|4 wfsft ^r%^tT [I] f^sfsf^q^IT ^5 3S|T ^ ^ 33?T^ T55^- 
ffii [I] 

^ . 5# ^ f4 3i5iai ajitiiT q«5^ir^i [I] 

fqq5[^ eq^i ?rqqraf 


savalokahitena [i] Yam ca kici palakamami hakam [i] 
Kiti bhutanaih ananiyarh yeharh hida ca kani sukha- 
yami palata ca svagam aladhayitu [i] Se etayethaye 
iyarii dhammalipi lekhita [l] Cilathitikya hotu tatha ca 
me putadale palakamatu savalokahitaye [i] 

21. Dukale ca iyam anata agena palakamena [i] 


21. Devanarhpiye piyadasi laja savata ichati 
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^ 

’A. aT«l^^4 »1^3 I 

^*11 i) 35t?R q^I^JT^T I %5[i!?2I5ITJl5Il^ 

I 

ROCK EDICT VII 

ftjJ: fsi«l^5ff ^51T qi^osi 

^3: I 


of all people. And why do I work as aforesaid ? It is 
to see that I may discharge my debt to beings and that 
I may make some happy here (in this world) and they 
may hereafter gain heaven. 

5. For this purpose this edict has been inscribed. 
May it endure for long. Likewise may my children 
and descendants continue their efforts for the welfare of 
all people. 

This indeed is most difficult to achieve save by 
utmost exertion. 


1. King Priyadars'in, the beloved of the gods, 
wishes that everywhere (in his dominions) members of 
all (religions and) sects may reside (together and har- 
moniously). 
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^ [I] ^ ^T f§frl 

3^T|^55iJr [i] ^ ft [I] ft3% ft I 

3i^n 

ftsJiraT ft% ^]i [I] 

3Tg^ 

^fRftqT ft^TSJira m ft?3- 
ftg [I] f|i?T ftnft^n =^T IfteiR li [I] 

ft?f?fe 55T5IT 4i ft^ftqi gftft [i] 


savapasarhda vasevu [i] Save hi te sayamarh bhava- 
sudhi ca ichamti jane cu ucavucachamde ucavu 
calage [i] Te savaih ekadesam pi kachamti [l] Vipule pi 
cu dane asa nathi 

22. sayame bhavasudhi kitanata didhabhatita ca 
nice ba^haih [i] 


22. Atikamtam aihtalam devanampiya vihalayatarh 
nama nikhamisu [l] Hida migaviya amnani ca hedisani 
abhilamani husu [l] Devanampiye piyadasi laj3 dasa- 
vasabhisite samtaih nikhamitha saihbodhi [\] 
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I I ^■\ 5Ff^2?^ei 1 

f^355»rfq g 511% 

f 31I3T ?55T%3T =q Sfisq, I 

ROCK EDICT VIII 

\ . ^qi^ii fqqT ft^i^qi?!! ;iTfr %- 

I ff ^q^qi 3i5Jnft ^ fg^n^ \ 

^qjilT fqq: fqq^gf ^RT ?5iqqff^fqT(>; 

I 

2. For, all desire in common to achieve mastery 
of the senses and purity of mind, however varied their 
desires and likings, high and low, may be. Some will 
attend to the performance of the whole of the law, and 
some, of only a part. 

3. Even to those who are not in a position to 
make large gifts, mastery of the senses, purity of mind, 
gratitude and steadfast devotion are certainly essential. 


1. Some time has passed since kings {DevUnntn- 
priyas) went on what are called vihUra-yMras (pleasure- 
tours). In these yUtras^ there were huntings and other 
similar enjoyments. 

2. King Priyadars'in, the beloved of the gods, 
became well-enlightened in wisdom {Sambuddha) 
when he had been consecrated ten years. 
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[I] |?fT f4 

=^ ^ |sfT^ ^ f|3f|qfjra«n^ =?iT 

^JTig^ift ^T ^iiq^ssT ^ I <i^^T T.^ ^^h- 

fq«T^?T illit ^ [I] 

55T5rT sniT [;] ijlT? 

[I] armft %i|fe q^tT^T^ qqraf« <^91^ 


23. Tenata dhammayata [i] Heta iyarh hoti 
samanabambhananam dasane ca dane ca vudhanaih 
dasane ca hilamnapatividhane ca janapadasa janasa 
dasane dharhmanusathi ca dhammapalipucha ca [l] 
Tatopaya ese bhuye lati hoti devanampiyasa piyadasisa 
lajine bhage amne [i] 


24. Devanampiye piyadasi laja aha [i] Jane uca- 
vucaiTi marhgalarh kaleti [l] Abadhasi avahasi vivahasi 
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^ ^ ^ ^ 3Ji;fq5[fq 

5i?i^q ^q^g%fgat ^ i 

2. ci^lsfq qr >^qi ^jqt 

5[Tf : ¥i-[5qq;?ic^ I 

ROCK EDICT IX 

\. fq^T; fliqg^ff ^511 siif I 

5r^ qfS qj^fa l sTRiI fqqil 

3. Thereafter, tours inaugurated by him have 
been DharmayMras (Tours of Piety). In these are 
performed visits to S'ramanas (Ascetics) and Brahmanas 
and making gifts to them, visits to elders (in wisdom), 
distribution of gold as alms, visits to the people of the 
rural divisions {janapadas)y instruction in Dharma and 
discussions and questions on Dharma. 

4. That these give greater pleasure to King 
Priyadars'in, the beloved of the gods, (than the huntings 
etc. of the previous vihurayutras) is his another unique 
good fortune. 


1. King Priyadars'in, the beloved of the gods, 
says (thus) : 

2. People perform various ceremonies on occasions 
such as sickness, invitations at rites, marriage, birth of 



26 




Jins [I] 5 3i5f^5fft4t 5l| 

=^[ 5^fl|g =^T l^T ^T f^iS^JlT =^T JiJT3 [I] 

R'^. ^ ^ [l] I ^ 1^ 

1 # ^ [I] ^T ^F^lTTfCTf^ 

stq^f^ qm^ gqir i sj^ ^] |f%?r 

a ^qqq% JIWT [l] ^ ft 3^^ ft ft 

PTft%=1T ft (ft) 3TR ft [I] 

?ni ^^ft^ ®tT^ ®ra^tT ftl3- 


pajopadaye pav5sasi etaye amnaye ca edisaye jane 
bahu mamgalam kaleti [l] Heta cu abakajaniyo bahu 
ca bahuvidham ca khuda ca nilathiya ca mamgalam 
kalarhti [i] 

25. Se kataviye ceva kho mamgale [i] apaphale vu 
kho ese iyam cu kho mahaphale ye dharhmamagale [i] 
Heta iyam dasabhatakasi samyapatipati guluna apaciti 
pananam sayame samanabambhananam dane [i] Ese 
amne ca hedise tarn dharhmamagale nama [l] Se vata 
viye pitina pi putena pi bhatina pi suvamikena pi mita- 
samthutena (pi) ava pativesiyena pi [l] 

26. lyaih sadhu iyam kataviye magale ava tasa 
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I II g q| ^ ^ ^ 

^ JI|f55 flf^ I 

\. JTwa^, st^T'R® g 1 

g ^ «f^«rwf55>3[ i Rf^Tfg; 

g^oiTflqf^f^: RM^IT ^tJloiSMOTHT gH»J. I 

I ^15^54 fq^ifq g^onfq sfi^Tft^Tftiiifq f45i4- 
2?Tig EiT^^f^^gift:— 

«• %i ?ni f4 qiqg^T^q fq|fg; | 

children, and on the eve of departure on journeys. On 
this and other similar occasions they observe many 
auspicious ceremonies (rites) ; but the mothers of 
children perform various ceremonies which are petty 
and meaningless. 

3. Such auspicious rites have certainly to be 
performed. But they bear small fruit. The Dharma^ 
mahgala (the ceremonial of Righteousness or 
Piety) bears, however, great fruit. It includes 
good treatment of slaves and servants, honour to 
Gurus^ control of the Pranas and making gifts to 
S'ramanas (Ascetics) and Brahmanas. These and other 
similar acts constitute the ceremonial of Righteousness 
and Piety. By father, brother, son, master, friend and 
acquaintance, or even a neighbour, this should be 
preached-m. : 

4. “ This auspicious rite is meritorious and should 
be performed till the objective is achieved.” 
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[l] [?] % (df^) 

^ ^ ffi5i^?iT f^Jii 3^1 ^ ^ [i] %A 

S^TT [I] i% ft ^ 31 j ^ ft(5|)^ft f|? 315 

<155^ 3iq^ jfi [I] 5% 3^T d 315 f|? 

^va. 5!^ lift f|«[ =11 ^ 3 t^ =11 3isid 3ii q^qft 

kl [I] 


Ro. ^qftft^ ftjl^ft 551511 qft qi ^] Jl^siRl- 


athasa nivutiya [i] Imam kathamiti [i] Ehi ivale 
magale sarhsayikye se hoti siya va tarn atham nivateya 
siya puna no hidalokike ceva se [i] lyarh puna dharhma- 
magale akalikye [l] Hamce pi tarn atham no ni(va)teti 
hida atham palata anarhtam pumnam pasavati [i] 
Hamce puna tarn atham nivateti hida tato ubhayesam 
27 . ladhe hoti hida ca se athe palata ca anarhtam 
purhnam pasavati tena dhammamagalena [(] 


27. Devanarhpiye piyadasi laja yaso va kiti va no 
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I %i 35^44*115513; 

I 5iit4 ^ ffif^cTgcft^ 3 i4 304 

g# I 

%^3Jl^5I3, 334 f444g5ft| cia ^^^ 555q I 

^ =g 4\s4: 304 g4*Tf^5T 1 

ROCK EDICT X 

t ^gHT ?RT gT fT If 

*3n«ik| iEq4s;?lg I 

5. How and by what means is the objective to be 
achieved ? The auspicious ceremony performed now 
is of doubtful value. It may achieve the objective or 
it may not. In any case its fruit is of this world. But 
this Dharmamangala (ceremonial of Righteousness and 
Piety) is of value at all times. Even if it does not 
bear fruit now, in this world, it produces unlimited 
fruit in other worlds. 

6. If it also bears fruit here (in this world) then 
both objectives are secured by the performance of 
Dharmamangala namely : the desired result here and 
endless merit hereafter. 


1. King Priyadars'in the beloved of the gods, 
does not consider either fame or renown here as of 
great value in the life hereafter. 



(5T) sjJfriT [I] q fq qi pf^ 

arq^^ =qT ii^Ti ^ qj f^ [i] 

^fRfqq fqqatfe 

R<:. qi qi P^ [I] 

q5!qjqf^ fqq^fq ^an a qq qi^sfaqqi^ m [;] [?] 

sjqqf^q^ fqqifa 1% [i] i qfsq^ q; arg^ [I] 5 # 

1 i^%=i qi q^Ji ^3^51 qi ^Pt^i q^s^^qi [ 1 ] qq 

[I] |ri 5 

^q^q qi [1] 

^ w , 

' ^qiqfq^ fqqqfq sian |q arifi [1] qfq 

mahathava(ha) manati anata [i] Yam pi yaso va 
kiti va ichati tadatvaye ayatiye ca jane dhamma 
sususa sususatu me ti dhammavatam va anuvidhiyatu 
ti [ 1 ] Etakaye devanampiye piyadasi 

28. laja yaso va kiti va ichati [i] Am ca kichi 
palakamati devanampiye piyadasi laja ta savarh 
palatikyaye va [i] Kiti [?] Sakale apapalisave siyati 
ti [0 Ese cu palisave e apumne [l] Dukale cu kho ese 
khudakena va vagena usutena va anata agena palaka- 
mena [i] Savam palitiditu [i] beta cu kho 

29. usatena va dukale [Q 


29. Devanampiye piyadasi laja hevam aha [l] 
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I ft^T: 

rr^TT 2i5it ^T ^=E3f^ I 2?^ fiftg ^qr^T 

ftq: ?T5!T qKftqjTqq ; 

eqj^sqq^rq: ?qi^T% | 

q?g^ I 

». i §?%oT qj qJfoit^iqi qi aisij^i- 

Rig qiqqjqiq.; ?rl qfeq^rg i ^ ;j?f3T qj \ 

ROCK EDICT XI 

\. ^qrqt ftq; ftqqia! ?T5rT ^qi^ i 

2. The fame or renown he desires for is only this 
namely : that the people may now hear his service to 
Dharma and in future live accordingly. For this purpose 
only does King Priyadars'in, the beloved of the gods, 
desire fame or renown. Whatever effort King Priya- 
dars'in makes is all devoted to well-being in afterlife. 

3. Why ? It is that all people may be saved 
from the danger of bad living (parisrava) which is 
meritless (apunya). 

4. This is most difficult of accomplishment, by 
people whether high or lowly, save by supreme heroism, 
sacrificing all else ; but this is most difficult even to 
the highly placed. 


1. King Priyadars'in, the beloved of the gods, 
speaks thus ; 
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^ I [i] ^tcf >j.^ 

^O. qRH StqRJr [I] fqf^^l fq 5^^ fq 

fq sfifiiq^JT fq fii35iH^TJiT(fiq^fiifq) ^^\ qfz^f^- 
fq [ 1 ] |4 gjf fjj [ 1 ] ft m 3J5R ^5[^fq;q^ =q ^ 

3tR^ q5!=f ^T 31% 3^1 qiji^fi %t [i] 

?T# 

\o. ^qRTft^ fqqcffq 

55RT qqTqmift qi 3%f^ 


Nathi hedise dane adisath dhaiiimadane dhariimasamvi- 
bhage dhammasambadhe [i] Tata ese dasabhatakasi 
sarhyapatipati matapitisu sususa mitasamthutanatikya- 
narh samanabarhbbananam dane 

30. pananam analarhbhe [i] Ese vataviye piti- 
na pi putena pi bhatinapi suvamikyena pi mitas'arhthu- 
tana(tikyenapi) ava pativesiyenapi [i] lyam sadhu 
iyarh kataviye [ij S'e tatha kalarhta hidalokikye ca kam 
aladhe hoti palata ca anarhta purhna pas'avati tena 
dharhmadanena [i] 


30. Devanapiye piyadasi 

31. laja savapasarhdani pavajitani gahathani va 
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SR qT??i i 

\. ria: 55^1 

» . ^Tfioq fq^inq g^qifq sn^lTiq ^iftjtlfq ftW- 

e!i^fTRi%5nfq Jn^^i.Jnfa^fg^jnfq — q;^sqq;” 1 
^ ^sjT f =q sn^i^qT^ 1 q?q 
=qiq?a 3oq q^ ^;r qq^T^tq I 

ROCK EDICT XII 

\ . ^qHT T^^: ?Ri ^iqH 

fqf^qqj =q 1 

2. There is no gift that can equal in merit the 
gift of Dharma, the distribution of Dharma and establish- 
ing relationship through Dharma. 

3. From it follow the right treatment of slaves 
and servants, service to mother and father, gifts to 
friends, comrades, kinsmen, S'ramanas (Ascetics) and 
Brahmanas and abstention from slaughter of animals. 

4. Even by father, by son, by brother, by master, 
by friend, by comrade, by kinsmen or by neighbour, it 
ought to be said : 

“ This is meritorious. This ought to be done.’' 

5. One acting in this manner secures happiness 
in this world ; and endless merit in the other world also 
is produced by this gift. 

1. King Priyadars'in, the beloved of the gods, 

5 
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pujeti danena vividhena ca pujaye [l] No cu tatha 
dane va puja va devanampiye manati atha kiti ? [i] 
S'alavadhi s'iyati s'avapas'amdanam [i] S'alavadhi 
na(ma) bahuvidha [i] Tas'a cu iyam mule a vacaguti [l] 
Kiti [?] Tatha atapas'amde puja va palapas'arhda- 
galaha va no s'iya 

32. apakalanas'i lahuka va s'iya [\] Tas'i tasd 
pakalanas'i pujetaviya cu palapas'ada tena tena aka- 
lana [•] Heva kalata atapas'ada badharh vadhiyati 
palapas'ada pi va upakaleti [i] Tadanatha kalata ata- 
pas'ada ca chanati palapas'ada pi va apakaleti [i] 
Ye hi kecha atapas'ada punati 
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». rl^ *1^ cl(sn) 
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'A. qqRnl 'J5fqa5qi^ 'Rqiqo?!^?! ^qi- 
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reverences persons of all sects, Ascetics and house- 
holders, by gifts and with various forms of reverence. 

2. But, the beloved of the gods does not value 
either gifts or reverential offerings so much as that of 
an increase of the spiritual strength of the followers of 
all religions. 

3. This increase of spiritual strength is of many 
forms. 

4. But the one root is the guarding of one’s 
speech so as to avoid the extolling of one’s own religion 
to the decrying of the religion of another, or speaking 
lightly of it without occasion or relevance. 

5. As proper occasions arise, persons of other 
religions should also be honoured suitably. Acting in 
this manner, one certainly exalts one’s own religionist 
and also helps persons of other religions. Acting in a 
contrary manner, one injures one’s own religion and 
and also does disservice to the religions of others. 
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qSTraS ^1 511 [;] 

ftf^[?] f^'l^fl 1 ^ ^ S^Il m 5fT5cl^ 3qtf3 

ai^qi^ft I [I] TOl^ ^ WTf [;] [?] ^WifiiqT 5^3 

^T 33^3 ^ [ 1 ] r? w\ [I] [?] 

^ 8 . 5113^1 =^T ^5n;iTii(JT)i =^ |% fa [i] =5t 

aa aa qwi af| aafa^ ^aiaifqji af a«iT atia ai 3311 ai 
aafa [ 1 ] siai ftifa [i] ai^iafa f^ai aawia 1 apii ai 
>^131313 faaiasi aaaiiaiai ffataa^aa^miai aa^ftaai 

^] facial [I] 


33. palapas'ada va galahati save atapasariidabha- 
tiya va [l] Kiti [l] Atapasamda dipayema i Se ca puna 
tatha kalamtarh badhatale upahamti atapasamdasi [i] 
Samavaye va sadhu [i] Kiti [i] Arhnamanasa dharharh 
suneyu ca sususeyu ca ti [i] Hevam hi devanampiyasa 
icha [ 1 ] Kiti [?] 

34. Savapasamda bahusuta ca kayanagama ca 
huveyu ti [i] E ca tata tata pasarhna tehi vataviye 
devanapiye no tatha danarh va puja va mariinati [l] 
Atha kiti [i] Salavadhi s'iya savapasrhdanam ti [i] 
Bahuka ca etayathaye viyapata dhammamahamata 
ithidhiyakhamahamata vacabhumikya ane va nikaya [i] 
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^ q?qiWR 

sii^qqiqo^H^jii qi, ? snwqiqo^i^^'tq^q i 

=q f qis^^gq^^qiwqiqol i 

v3. Hqqiq ?iTf:, 3i;qq5i«> 5233«i 

1 

<i. fk ^qnt fqq^qxs], ^i^qiqo^r 

q|S3T: qj^qioiiqqT^r I % =q q^1vlir|4^;qij; | 

^qigf ftqt ^ 3^-11 ?iq qi l^i qi q;q^, qqj eHlPl: 
?qi?i e^qjqof Tqifqf^ i 

qpiar 3i«ilq sqiaai 

6. One who reverences one’s own religion and 
disparages that of another from devotion to one’s own 
religion and to glorify it over all other religions does 
injure one’s own religion more certainly. 

7. It is verily concord of all religions that is 
meritorious as persons of other ways of thinking may 
thereby hear the Dharma and serve its cause. 

8. This is the desire of Devanarhpriya (the 
beloved of the gods) that the followers of all religions 
should be well versed therein and hold sound and 
righteous doctrines and that in diverse places this 
should be stated by those present : 

“ Devanampriya does not value gifts and re- 
verential offerings so much as the increase in the 
spiritual strength of the followers of all religions.” 

9. For this purpose several officers are engaged ; 
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4 4»Tq =^1 

%5n [I] 

5nit# 

[I] 4 Cl'S! 3iq|^ ^f^qfq- 

qi^ qq q|qiqq% qi qt [i] qqi qsi ar^qr 3% 
qqqj^ 

qq^iqqi qqjgq^ qi ^qiqfqqqi [i] 4 aifq 


35. lyam ca etisa phale yam atapasamdavadhi 
ca hoti dharhmasa ca dipana [i] 


35. Athavasabhisitasa devanampiyasa piyadasine 
lajine kaligya vijita[i] Diyadhamate panasatasahas'e 
ye tapha apavudhe s'atasahasamate tata hate bahu- 
tavarhtake va mate [«] Tata pacha adhuna ladhesu 
kaligyesu tive dhammavaye 

36. dhammakamata dhammanusathi ca devanam- 
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»IT^Ra5I ^T ’Jell: I 

q«lT?pT 555^3 ^(3^3 si4- 

e.g, Dharmamahamatras (Censors of Dharma), Maha- 
matras for Women’s welfare, Inspectors of Cowpens 
and other officers. The fruit of these measures is the 
promotion of one’s own religion and the glorification 
of Dharma. 


1. The Kalihga country was conquered by King 
Priyadars'in, the beloved of the gods, when he had been 
consecrated eight years. One hundred and fifty 
thousand persons were carried away as captives and one 
hundred thousand slain and many times that number 
died. 

2. After that, the Kalihgas being now secure, 
Devanampriya (the beloved of the gods) is devoted to 
Dharmapnlana (the protection of Dharma), Dharma- 
karma (action according to Dharma), and Dharma- 
nusfkti (imparting of instruction in Dharma). 
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[I] f| ftf^;i- 

if% EIT ^1 si'T^I ^T [I] ^ 

5ig^ =^T ^qwfq!!iqT [i] ft 5 cia> ^qi^ftqqi [1] 

^qft ^ q»i!TT ^T 34^ qrai 
ftfl«ii ^T ftftriT 3i»is^3iqT JiraTftftsgqj iig3[i]qT 
?T50?^45ft q’^qiqftqft [ 1 ] 

itft sqqft ^T qj arpT^s^H ^T ftft?3R^ 


piyasa [»] Se athi anusaye devanarhpiyasa vijinitu 
kaligyani [«] Avijitam hi vijinamane e tata vadha va 
malane va apavahe va janasa [l] Se badha vedaniya- 
mute gulumute ca devanarhpiyasa [i] lyarh pi cu tato 
galumatatale devanarhpiyasa [i] 

37. Ye tata vasati baihbhana va sama(na) va ane 
va pasarhda gihitha va yes'u vihita esa agabhutasususa 
matapitisususa galusususa mitasarhthutasahayanatikesu 
das'abhatakasi samyapatipati didhabhatita [i] Tesam 
tata hoti upaghate va vadhe va abhilatanam va vini- 
khamane 
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Rd ^ ?ig5r ^] ;f^oi ^T ^T I 

^Ig:i5 g^JT^ ^ fqq^q | 

^THiJn «tflOlT ^T sj;^ ^] qiqoST g§^«IT ^T ^3 f^fll^T 

JiraTfqgg«^T g^T 

>A. hi ^5f 3qqT^ ^] ^] 


3. Devanampriya (the beloved of the gods) the 
conqueror of Kalihgas has remorse now, because of the 
thought that the conquest is no conquest, for there 
was killing, death or banishment of the people (in 
such a conquest). That is keenly felt with profound 
sorrow and regret by Devanarhpriya (the beloved of the 
gods). 

4. But, to Devanarhpriya, (the beloved of gods)^ 
what is worse than this is, that there dwell in that 
country, Brahmanas, S'ramanas (Ascetics) and followers 
of other religions and householders who have the duty 
of rendering due service to elders, due service to 
mother and father and due service to Gums (teachers), 
of showing proper courtsey to friends, comrades, com- 
panions and relatives, as also to slaves and servants, 
and firm devotion to Dharma. 

5. To these, injury or death or deportation of 
beloved relations may happen (in the war). The 
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fqqq^ qiS^nfa [i] ^ fq 

3qqT^ [I] qfttnit =^1 ^q qqqg^iH ggq^ ^ ^qn- 

fqqqj [i] ^^^ t ^r^q^ qqj qfq fqqnqi 3n%T ^^3 

qu^ qi qq^ =qT qpq =qT fqifq ^qqqfq qqi 
qfq qpR 'T.q;q55fq fq qiq^fq ^ qm qqi^ [ 1 ] ^ 3fTqq% 
5 t^ qqj qif?% 55^3 =qT q^ qi aqqi^ =qT qqr q^ qi 
qfqqiit qi arq 3§q^ qi ^qiqfqqqi [1] 

t . . . . 


38. yesam va pi sarhvihitanam sinehe avipahine 
etanaih mitas'amthutasahayanatikya viyasane papu- 
nati [ 1 ] Tata se pi tanameva upaghate hoti [i] Pati- 
bhage ca esa savamanus'anarh gulumate ca devanam- 
piyasa [i] Nathi ca se janapade yata nathi ime nikaya 
anarhta yonesu 

39. barhhane ca samane ca nathi ca kuvapi jana- 
padasi yata nathi manusanam ekatalasi pi pasadasi no 
nama pasade [i] Se avatake jane tada kalirhgesu 
ladhesu hate ca mate ca apavudhe ca tata sate bhage 
va sahasabhage va aja gulumate va devanampiyasa [i] 

L . 

2 . . 
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friends, comrades, companions and relatives who still 
retain undiminished affection to those affected by the 
war feel greatly pained by the calamity that befall 
them. This may befall all men and is considered 
deplorable by Devanampriya. 

6. There is no part of the world where groups of 
officers under my orders do not exist. Nor is there 
any part of any country — whether it be of the Yavanas, 
Brahmanas or S'ramanas (Ascetics) — where there is any 
individual who is not attached to one form of religion 
or another. 

7. Now, even the loss of a hundredth or even a 
thousandth part of all the lives that were killed or died 
or carried away captive at the time when Kalihgas were 
conquered — is considered deplorable by Devanampriya. 

Devanampriya considers that even he who 
wrongs him, is fit to be forgiven of wrongs that can be 
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3. . neyu icha[ti] .... 

4. savabhu [tanaiii] . . sayama sama- 

caliyam madava ti [i] lyam cu mu . 

5. devanampiyasa ye dharhmavijaye [\] Se ca 

puna ladhe devanampi(yasa hida) ca 

6. savesu ca atesu asasu pi yojanasatesu ata 

atiyoge nama yonala(ja) . . palarh ca tena 

7. aihtiyogena catali 4 lajane tulamaye nama 
arhtekine nSma maka na[-] 

8. ma alikyasudale nama [,] nicam codapamdiya 
avaih tambapamniya hevameva 
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forgiven. And, even the forest inhabitants included 
in the dominions of Devanarhpriya, who submit, he 
pacifies and converts (by kindly methods), duly informing 
them of his power to punish them, in spite of his 
compassion. And what for ? In order that they may 
feel ashamed of their past conduct, and not be killed. 
Because Devanampriya desires that all beings should 
be left unhurt, should have self-control, have equal 
(impartial) treatment and should lead happy lives. 

8. To Devanampriya Dharmavijaya (Dharma- 
conquest) is the most important conquest. And this 
conquest has been won repeatedly by Devanampriya, 
here among all the tribes living on the borders of his 
territories, in the country of Antiyoka, the Yavana king 
living eight hundred yojanas away, and among four 
other kings living beyond the territories of Antiyoka, 
such as Turamaya (Ptolemy),'^ Antikona (Anti- 
gonus Gonatus),^ Maga (Magas) * and Alikasundara 

* 0 - Restored from Shahbazgarhi, 

^ Ptolemy II Philadelphos of Egypt (B* C. 285-247). 

^ Antigonus Gonatus of Macedonia (B. C. 276 — 239). 

* Magas of Gyrene (B-.-C, 300—250), 
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9. hida lajavis'avaji yonakarhbojesu nabhake 
nabhapamtisu bhojapitinikyesu 

10. adhapaladesu savata devanariipiyasa dhaih- 
manusathi anuvatamti [i] Yata pi duta 

IL devanampiyasa no yarhti te pi sutu devanarii- 
piyasa dhamavutarri vidhanarh 

12. dharhmanusathi dhaihmarii anuvidhiyarhti 
anuvidhiyisarhti ca [i] Ye se ladhe 

13. etakena hbti savata vijaye pitilase se [i] 
Gadha sa hoti piti piti dhaihmavijaya- 

14. si [i] Lahuka cu kho sa piti [l] Palarhtikya- 
meva mahaphalarfi mamnati devanarhpiye [i] 
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(Alexander) ; ^ and in the south the Codas, the Pandyas 
and the Tarhbraparnlyas ; so also here in the King’s 
territories, among the Yavanas and Kambhojas, the 
Nabhakas and the Nabhapahktis, among the Bhojas, the 
Pitanikyas, Andhras and Pulindas — in all these places, 
people conform to Devanarhpriya’s instruction in 
Dharma. People, in even those countries where the 
envoys of Devanampriya have not reached, having 
heard of the conduct of Dharma by Devanampriya, his 
method of ordinances and instruction in Dharma, 
follow it and will follow it. 

9. What has been obtained by this conquest 
everywhere creates (satisfaction and) affection. This 
affection is firmly established as it is won by conquest 
by Dharma. But this satisfaction is comparatively less ; 
for Devanampriya attaches the greatest value, only to 
the fruits of the other world. 

^ Alexander of Epirus (B. C. 272—255), or Alexander of Corinth (B. C 
252-244). 
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331 qiqkT ^ 3ii 


\ 33 ^ 3% qfqs [i] qqq;M ftstqfq 

3T 55| [-] 

^V3. ^531 3T 3^3 3T ^3r4 33§ ^ [l] 

^ fi3^rfqqq55^ [-] 


U. 1^43 [I] qqi ^ 3313313 [l] qi t 



[ 1 ] 


15. Etaye ca athaye iyam dhariimalipi likhita [;] 
Kiti [?] puta papota me asu ..... 

16. navaiTi vijaya ma vijayam taviya manisu [i] 
Sayaka$ino vijayasi kharhti ca lahu (-) 

17. darhdata ca locetu tameva ca vijayam manatu 
ye dharhmavijaye [i] Se hidalokikyapalalo- 

18. kikye [0 Sava ca kam nilati hotu uyamalati 
[i] Sa hi hidalokikapalalokikya [i] 
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?o, I 35JT: 

^ s^cgg: I 

^Tf^ =^ 553^0^31 ^ I ^ ^ f^ 3 r 4 »l? 2 l?rIT 

^ «r 4 %«f: I ^ I ^ «ll 

3 ?l>T?fa: I ?n f| I 


10. This rescript on Dharma has been written for 
the purpose that my sons and great grandsons who 
will hear about my new conquests should not consider 
that further conquest is to be undertaken. If there has 
to be conquest, through weapons of war, let them take 
pleasure (after their victory) in peace (s^Unti) and light 
corrective measures. They should consider that the 
only true conquest is conquest by Dharma.^ 

This is good for all in this world and in the next. 
Let all their devotion be in the pleasure of exertion. 
For, that is good for life in this world and in the 
next. 


* The old interpretation of the term Dharmavijaya as ' victory of the 
moral law ’ has often been questioned and held as incompatible vvith the trend 
of the meaning of the As'okan edicts. Here the term is interpreted as ' conquest 
by Dharma ’ which is supported by the texts in the MahQ.bhctrata (Santi., 
ch. 59, 38) and the Arthas'astra of Kautilya (bk. XII, ch. 1) which recognize 
three kinds of vijayas or conquests : (1) Dharmavijaya is that of a just 
conqueror who is satisfied with mere obeisance (as in the case of the Rajasuya 
and As'vamedha sacrifices) ; (2) Lobhavijaya 01 the greedy conqueror who is 
satisfied with what he can gain safely in land and treasures ; (3) Asuravijaya 
or the demon-like conqueror whose intention is to capture all that belongs in 
land, treasure etc. and to kill the enemy king. The object of As'oka was to 
adopt the first of these three, namely Dharmavijaya, (V. R. R. Dikshitar, 
Mauryan Polity^ 1932, pp. 128-130). 
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fq^f^f^JTT f3^- 

fq^T [I] sif^ ir^T 3%[-] 

R O . 3tf^ aqf^ [I] ^ 

nfz^ [I] f| fq [■] 

f5j^ q| =q % ftqq [i] 

=qi sq 3^ 5fq [-] 

RR. ^ ^q qqT afqqi 51^ ?isjT qft- 

q%qT [I] ^ f^qj ^ [-] 

f^qi qi q^qqiT^R qj 

^ftqjsqsi^q qT [i] 

19. lyarh dhamalipi devanampiyena piyadasina 
lajina likhapita [l] Athi yeva sukhi- 

20. tena athi majhimena athi vithatena [i] No 
hi savata save ghatite [l] Mahalake hi vi- 

21. jite bahu ca likhite lekhapes'ami ceva nik- 
yaih [i] Athi ca beta punarh puna lapi- 

22. te tasa tasa athasa madhuliyaye yena jane 
tatha patipajeya [i] Se siya ata kichi a- 

23. samati likhite disa va sarhkhayakalanam va 
alocayitu lipikalapaladhena va [i] 
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ROCK EDICT XIV 

31^^^ 3lf^S 31% I fl t 

Slfs51«l, I ^ ^ I % 

I 31% =^15( 3^: 3^^%a m Jlipk ^!T 

5I5I^cl8ll ll^q% I f55toH€5i ^T 

^5iqfRoi ^I 3i%^ef3 f^taq?T^;i qj II 


This Dharmalipi (edict on Dharma) has been 
caused to be inscribed by King Priyadars'in, the 
beloved of the gods. Some of these are abridged, 
some are of the middle order, and some are inscribed 
in full. The whole is not suited to all places. A wide 
country has been conquered and much has been in- 
scribed. I propose to have still more written con- 
stantly. Some of these have been written again and 
again for the sweetness of the teachings and with intent 
that they may make an appeal to the people to follow 
the teachings. That some of these are engraved in- 
completely or wrongly, or in a doubtful manner, may 
be considered as due to the mistake of the scribe. 



m{: 

? . W55f^%l^^T 

R. [:] M 3 fgiTft [;] 

ftft [?] SRHSI 

5^155^ ^ anoSTt? =q % PT55 

arefti 31 3^i 

sig^f^ [I] 3% f| 3n?i3T [I] 

W #q [I] ^ 

•a. qaiT ^^] [i] SISIT (1311% ^ [;] 

[?] 

1. Devanarhpiyasa vacanena tosaliyarh maha- 
mata nagalaviyohalaka 

2. vataviya [:] Am kichi dakhami hakarii tarn 
ichami [;] Kimti [?] Kammana pativedayeham 

3. duvalate ca alabheham esa ca me mokhya- 
mata duvSla etasi athasi am tuphesu 

4. anusathi [i] Tuphe hi bahusu panasahasesu 
ayata [i] Panayam gachema sumunisanam [i] Save 

5. munise paja mama [i] Atha pajaye ichami 
hakam [;] Kimti [?] Savena hitasukhena hidalokika- 



KALINGA EDICT I 


\ 

^T«J a^fisqT; I 

afs;=Esift I qfi(- 

IT g^i} gwf^JTSl^ WRl^gfgfg: ; 

^ ff ^|S 5 lTO 5 ^' 5 aH^T: I ROiq JT#>T gagcjiioii^ I 

^^^^v. ii*i I JisiT qsril f=E3T*Jit, 


1. By CO mm and -words of Devanampriya, the 
Chief Executive Officers and City Judicial Officers of 
Tos'ali are to be addressed thus : 

2. Whenever I see anything significant, I desire to 
translate it into action and begin it by proper means ; 
and the principal means of achieving this end is to 
instruct you in my wishes, as you are placed in charge 
(and over the welfare) of several thousands of lives. Let 
us win the affection of good men. All people are my 
children. Just as I desire on behalf of my own 
children that they should be fully provided with all 
kinds of comfort and enjoyment in this as well as in 
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^ ft [I] ^«n [^fti] gft^i ft 
fg^ft fSB [I] sft ^ qJSgT*! 3IRI *i [-] 

vs. f?} 31^ [I] ^ '^^gfti^ qgjiift [,] 

^ ft ^ [I] ft [:] 

<i. iftftm ft ftft [I] f4 'T^s 3ft?r ft arft ^ 

^T qftft^e ^i 'Tiggift [I] itft 

4s4Jift? [,] ^ g|5ft ?ft^ 

5^2tft [I] fftrlft^ 

\o- 3^fl [;] ftft [?] TfCTK^fri ft [I] f^ft 

5 ^rftft ^ eqftr^ift [,] |?nq 

U- ft»jf^g si^Tfftq aiTsft^g fts- 

[I] % fftaft^ [;] ftft [?] 

6. palalokikaye yujevu ti [l] Tatha [savesu] muni- 
sesu pi ichami hakarh [i] No ca papunatha ava ga [-] 

7. make lyarh athe [i] Kecha va ekapulise papu- 
nati etam [J se pi desam no savarh [l] Dekhata hi 
tuphe etam [,] 

8. Suvihita pi niti [l] lyam eka pulise pi athi ye 
bamdhanam va palikilesarh va papunati [i] Tata hoti 

9. akasma tena bamdhanarhtika [,] aihne ca 
bahujane daviye dukhlyati [i] Tata ichitaviye 

10. tuphe hi [;] Kimti [?] Majham patipada- 
yema ti [l] Imehi cu jatehi no sampatipajati [,] Isaya 
asulopena 

11. nithuliyena tulanaya anavutiya alasiyena kila- 
mathena [l] Se ichitaviye [;] Kimti [?] Ete 
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I 5T Ricgs? qRs?Jtq^sqJl^: I 

d\sfq ^ glq; i 

f| 

'^^i^^scqRri ^ qi qfti^i ^] 

qyqJITff^qjq.; I 

». ria '^ssq 3'sqift: I i 

'^fil^l silM l^qqT 3l#ot ^1^01 31^115^1 

I ^^gsq q^ifii ^i^ifJT ^ i 

the other world, similarly, I desire the same (happiness 
and enjoyment in this world and in the next) on behalf 
of all people. Perhaps, you may not grasp the full 
significance of my desire. Or, perhaps, there may 
be one who may grasp the significance ; even he may 
understand only a part and not the whole. 

3. You note this : Although the laws are well 
laid down, there may be an individual who undergoes 
imprisonment or suffering and, by some accident, he 
may see the end of his imprisonment ; and many 
persons (similarly placed) are still undergoing the 
suffering. 

4. Therefore, what you should strive for, is the 
middle path. This middle path is .not possible to 
attain for those who are slaves of envy, non-exertion, 
harshness, hurry, want of practice, sloth and undue 
weariness. Hence, each one of you should strive to 
see that these do not get hold of you. 
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mm ^ [i] ^ # 

3RIi^ 3I^^T ^ f?lf^4 f«2?T 

U- 5T ^ [I] i 

^T [I] i'Ki^ h ^afq^ [:] 

?». 3i^ ^ [I] |q =Er =^ 3ig- 

[I] ^ gqfCTK 

®WT% st^fqfSTf^ [I] ft'?f^T?*I#t ft <1.3 

^ITH stsftr ^ 55T5fT5!ft [I] 

531]^^ f| %^^ ^ gjft%% [I] 

\^. 3II55Tqft?lsi a (5 5I3Tf) sfHftq i^fsi [|] %A 

12. jata no huvevu mama ti [i] Etasa ca savasa 
mule anasulope atulana ca nitiyam e kilamte siya 

13. na te ugache [i] Samcalitaviye tu vatitaviye 
etaviye va [i] Hevammeva e dakhiye tuphaka tena 
vataviye [:] 

14. amnam ne dekhata [i] Hevam ca hevam ca 
devanampiyasa anusathi [i] Se maha(pha)le e tasa 
sarhpatipada 

15. maha apaye asarhpatipati [i] Vipatipadaya- 
mlne hi etarh nathi svagsa aladhi no lajaladhi [i] 

16. Duahale hi imasa karhmasa me kute mane 
atileke [i] Sarhpatipajamine cu etarh svagarh 

17. aladhayisatha ta(ha laho) ananiyarh ehatha [i] 
lyarii ca lipi tisanakhatena sotaviya 
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^ ?E1 3'SE15B ^Tfisqq^ \ “ ajj^f ^ 
tRqiil 1^^ ^ ^^TJIT ftE^JITgf^fB: I ^;E?ra«5^rl^ «q^- 

ET^fiT EfWTET =qreq^qf%; I fqqftq«I»nlf| '^gi5fT% 

^RRTfS; ” 1 f| 3?^q qjqoit m] 1 

^qirEHNfq'^q*! ^»tT I 


5. At the root of all this lie the two qualities viz, 
steady action and acting without haste. In administra- 
tion, those who get easily tired do not rise up to the 
level required. You ought to be up and moving and 
advancing. 

6, He who sees accordingly must preach thus : 
“ Do you not perceive the command (of the King) ? 
Such and such are the instructions of the beloved of 
the gods. It is highly fruitful to have faith in them 
and act accordingly and it is highly ruinous to have 
no faith and to act otherwise. Those who do not dis- 
charge their duties properly do not serve either Svarga 
(Heaven) or their King.” Two kinds of fruits have been 
assigned by me to those who zealously discharge their 
duties. Understanding and acting accordingly, you 
attain Heaven and discharge your debt to the King. 
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\ d. aicTST ft =?f ft ^clft^J (I) 

\4 ^ 3% 

?<?>. =^^81 ?iTftqKft3% [I] ar^iw %A ftsft 

ftsfen ^ 

^0. Jiii55ftq\fT?!^i HJ?q g%3; ft Jiirasr^^r 
at^FW ^ 

^ \ . ai^W qftff ^ ^ 5lt ftjJT ft [I] ^ 

3t3ft 5^ q=5i3 4=^3 # [-] 

3 ft^m^rft^nft q; 3i^?3% 3?^% 
iteft [I] ^ 5nft3 g«iT 

^3ft 3i»i ^^ 3ig?tsft ft [I] 3^ft^ ft 1 pft 

^ sraft ft^qft^? ... [I] 

18. amtala pi ca rise khanasi khanasi ekena pi 
sotaviya [l] Hevarh ca kalarhtarh tuphe 

19. caghatha saihpatipadayitave [l] Etaye athaye 
iyarii lipi likhita hida ena 

20. nagalaviyohalaka sasvatarh samayam yujevu 
ti nagalajanasa akasma palibodhe va 

21. akasma palikilese va no siya ti [l] Etaye ca 
athaye hakam dhammate pamcasu parhcasu vase- 

22. SQ nikhamayisami e akhakhase acamde 
sakhinalaihbhe hosati [«] Etam atham janitu tatha 

23. kalamti atha mama anusathi ti [i] Ujenite 

pi ctt kumale etaye va athaye nikhamayisa 



ROCK EDICTS OF PRIYADARS'lN 


59 


I >^4 ^ 44 %g':4 4gfaqRf4§q,i 

c . 3 t»i!j|4 1 fg h Jtu^sqqgR^T; 

511*34 mA g5q?j%^ 31 31^^31^ 

31 ^ ^11^ I 

*31S3^31? 333: R^i R^ 3% (3il) 
fqcspiilfqcqifij jf; ar^o?; ^S5 ^i]IK»4i 3f4's3f4 I 

? o . ^333 '313^5331 f 3f?cl 331 RRigftlfgftf^ I 

I \ . I^Ma^SfR 3 f 3R ^3 313?3 ffi<^13- 


7. This edict is to be heard on Tisyanaksatra 
days and also in the interval between Tisyas, moment 
by moment, even by a single individual. Acting thus, 
you try to discharge your duty. 

8. This edict has been inscribed here, for this 
purpose, namely : that the City Judicial Officers shall 
always execute the laws properly, so that the citizens 
may not be subject to oppression or made to suffer 
otherwise. 

9. For this purpose and for the upholding of 
Dharma, I shall send, once in every five years, a class 
of officers who are not harsh {akarkasfa)^ not cruel 
{acanda)y and are of gentle disposition (s'lak^nnrathbha). 

10. Understanding this (the officers) shall act in 
conformity with my instructions. 

11. For the same purpose, my son at Ujjain shall 
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^11 =:r 

[I] ft [1] 9?^T 31 

^ Jj^mraT 3ig?r?JH 351 siprftg 

3ra^ ft snfteft 

d ft m ^55ft Siq 5!lftl^ ft [I] 

fl^q: ?:ft5f^: 

t ^^ftft^ 311? (I) mmA ii?*icn 553r^^ft^ 
?3ft?n [I] 3j ftjfti ??enft ^ pift [,] ftft [?] ^ 

R. qftqm?!? pi55^ ^ sii^^* [ 1 ] ir 

»ig 5?T3 3i stggft [l] ^i^gft [-] 

\. ?1T ^ T^ri [I] 3T«l 15Tft fSlft [,] ft;ft [?] 

24. Hedisam meva vagaih no ca atikamayisati 
tiiTini vasani [l] Hevameva takhasilate pi [i] Ada a . . 

25. te mahamata nikhamisamti anusayanarh 
tada ahapayitu atane kamam etam pi janisamti 

26. tarn pi tatha kalamti atha lajine anusathl ti [i] 


1. Devanaihpiye hevarh aha [\] SamSpayam 
mahamata lajavacanika vataviya [\] Am kichi dakhami 
hakam tarn ichami hakam [,] kimti [?] Karh kamana 

2. patipatayeham duvalate ca alabhehaih [l] 
Esa ca me mokhiyamatam duvala etasa athasa am 
tuphesu anusathi [i] Savamuni [-] 

3« sa me paja [i] Atha pajaye ichami [J kimti [?] 
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^ir ff ^Ifoi I qrqirq 

?19T%55ra>sfq I ^ JT^WT^IT 

3l|Tq?Rl 31I5JT^: ^4 3«tl ?I«IT 

I 

KALINGA EDICT II 

t ftJI: I WTTRT JlfWl^IT 

^s?IT: I I f^filf^ (0 ^flOiT 

gR3^R%«i I 'Trig ^ 5i?qjT3 gR^cii?n^q 
I 

qg«lT qq qsfT: | 2I«IT 

send similar officers, before the lapse of three years. 
In the same manner, from Taksas'ila also. And when 
state officers go on their tours, they will, without 
neglecting their own work, attend to this work also and 
act according to the King’s instructions. 


1. The beloved of the gods says thus : 

The Mahamatras (officers) at Samapa are to be 
addressed by the King’s command : 

Whenever I see anything significant, I desire to 
translate it into action and begin it by proper means ; 
and in my view, the principal means of achieving this 
end is to instruct you in my thoughts. 

2. All people are my children. Just as I desire 
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^ 'Tsn^ fSTft [,] [?] 

% ^^3 [-] 

». f|?^fii^TT5^ft5%Jr [I] Jr 

^ I ftJlT 3}^Tsi [-] 

'^. si f% g ^TSri 31^ fij [I] <^cl5FT ^1 ^ 

P 31^5 [,] qT3^5 [,] ?5mi \i fsfcJ sigf^fiiq |g 

JTPwiJr 3i^g ir ^ g#^ ^ 55|g^w g sit 

(5)^ [I] '^3^3 [,] ^ 

v3. 3 [;] ^ w 

q qg^sT q 31155^3 [1] 331^ 


me savena hitasukhena yujeyu ^[atha pajaye ichami [,] 
kimti [?] me savena hitasu- 

4. khena yujeyu] ti hidalogikapalalokikena [i] 
Hevaihmeva me icha savamunisesu [i] Siya amtanam 
avijita [-] 

5. nam kirn chamde su laja aphesu ti [i] Etaka 
va me icha arhtesu [,] papuneyu [,] laja hevam ichati 
anuvigina heyu 

6. mamiyaye asvaseyu ca me sukharhmeva ca 
laheyu mama te no (du)kham [i] Hevam ca papu- 
neyu [,] khamisati ne laja 

7. e cakiye khamitave [;] mamam nimitam ca 
dhamma caleyu ti hidalogarh ca palalogam ca aladha- 
yeyu [i] Etaye 


Passage is repeated by mistake of the scribe. 



ROCK EDICTS OF PRIYADARS'IN 


63 


f^T R^Rg^g I 

\. ^RJcIWWfRf^RtT I 

% f=E®T 3 t;%5 I (I^R) Rl'gg: 1 ^RT I 

sig^iTi sii^gaj, ^ ^ ^ ^ |:^r; i 

gg =g Rjcgg; 1 ^(rcrr ^ r=esrr I rr ftfRg 

=g g gRig^g: i 


on behalf of my own children, that they should be fully 
provided with all kinds of comfort and enjoyment in 
this world as well as in the other world, similarly, 1 
desire the same (happiness and enjoyment in this 
world and in the next) on behalf of all people. 

3. Those who live on the borders of my dominions, 
and have not been conquered by me, may wonder what 
exactly is my disposition towards them. My disposition 
towards them is this : They should be told that the King 
desires thus : 

“ Let them not be afraid of me. Let them be 
made to feel confident that they need expect only 
happiness from me and not misery.” They should 
again be told thus : “ The King will forgive their faults 
that can be forgiven. May they be induced to practice 
Dharma for my sake and thereby attain happiness in 
this world and in the next,” 
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=4 STSm [I] >^3%5T 

[,] 3ipTfgg ^ ^ [-] 

«?.. 3 3TT ^ 31=^55 [I] g 451 

3if5tref^2?T ^ ^ [,] >^3 ^ qi3^ [-] 

^O. g sjsfT fq3 |3 ^ 55RT fa [,] 313 3r^fT3 

3I3Wfa |4 3I^f3 3ig^qi% [,] 3131 331 | [-] 

u . 3 3^ 55Tf^^ [I] 3^ff| sigaifgg ^ 3 

^f^3 ari 33 3^31 31 31355 ef 551 

^ 3 igfa% |f 3 iJff gaft 313ft [1] ft 3^ 

3 if 3 W 3 ft ftag^gft 3 ^3 ft? [-] 

\\. ^353155^ft3;ft [I] I? 3 ^ W 3 31151- 

3ft33 33 3 3113^4 ?g3 [l] ? [-] 

8. ca athaye hakam tupheni anusasami [i] Anane 
etakena hakam [,] tupheni anusasitu chamdarh ca 
vedi [-] 

9. tu a mama dhiti patirhna ca acala [i] Sa 
hevam katu karhme calitaviye asvasaniya ca te [,] ena 
te papune [-] 

10. yu atha pita hevaih ne laja ti [,] atha atanam 
anukampati hevam apheni anukampati [,] atha paja he- 

ll. vam maye lajine [ 1 ] Tupheni hakam anusa- 
situ chamdarh ca veditu a mama dhiti patirhna ca acala 
sakala 

12. desayutike hosami etasi athasi ['] Alarh hi 
tuphe asvasanaye hitasukhaye ca tesarh hida- 

13. logikapalalokikaye [i] Hevaih ca kalarhtarh 
svagaih ca aladhayisatha mama ca ananeyam esatha [i] 
E[-] 
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I JTJ? qf^?T =^1^551 I 

q;i qq ^ fq|q ^ 

?T%f3, q«iRqHqg^*q^ qqq?qi^g?’q^ i m] >^qq4?i?: i 
H. 3i?qg^T^i ^'i ^ ^^ 

qf^lT =qN55I I I sf^ 

f| flag^jq ^ qqjq^^f^qiqi^^f^^iq i ^.^ =q 

^qif =qRRf^'sq«f Jrq =qi:joqTtcqq | 


4. For this purpose I am instructing you. By this, 
I discharge the debt (which 1 owe to them). My re- 
solution and vow to instruct and communicate to you 
my desire is unshakable. Your action should be shaped 
accordingly, and the borderers should be comforted 
and consoled and inspired with confidence and this idea 
viz. “ The King is like our father. He cares for our 
welfare, as much as he cares for himself. We are, to 
him, like his own children.” 

5. My resolution and vow to instruct and com- 
municate to you my desire is unshakable. I shall 
provide instructions in this matter through officers duly 
appointed for the purpose, throughout the country. 
You are competent to inspire conhdence in them and 
ensure them the welfare and happiness of the borderers 
in this world and in the next. By acting thus, you will 
attain Heaven and discharge your debt of duty to me. 
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^{?[R g%^ ^ 

{'A. ^=^55^;^ ^ 5^5! [I] 1 4 =^ M slpTpra 

4^f42?T 3i5R5T ft ^ 4\^lftqT [I] 

44 ^%5i ft 4t^iftJiT [1] |4 =5r f44 =^*1 

[I] 


14. taye ca athaye iyaih lipi likhita hida ena 
mahamata sasvatam sayamam yujeyu asvasanaye ca 

15. dhammacalanaye ca amtanarh [i] lyarh ca 
lipi anucatummasam sotaviya tisena amtala pi ca 
sotaviya [i] 

16. Khane sarhtarii ekena pi sotaviyS [i] Hevam 
ca kalamtarii caghatha sampatipatayitave [i] 
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^ =^T?3T^T’i: I f4 ^ flsfq^g- 

=^T5»l!e %5^1, ^ ^risqj I 

1 1^4 ^ f «g|%qKf^gq i 

6. For this purpose this rescript has been engraved 
so that my officers (Mahamatras) may continue to inspire 
the borderers with confidence and to induce them to 
practice Dharma. This edict must be listened to, once 
in four months, or on Tisya days, or between Tisyas; 
and when opportunity arises, it may be heard calmly 
even by a single person. Acting thus, you engage 
yourself in executing my command. 



JifTRim andftq =^ ^icifqqi [I] ^^loifq^ 

aiioiq^ift [I] 

=1. 3i5if^??Tfsi «? ^ ^mk 3 

# 5ITS T# P m^i [I] ?ITr3^% 3 # 

\. 4 if^iT 5115 =5 ^ [i] fft^ri 

f f T%5i srfif^n ?fqT5TT sf^^ri 

». [I] qw f| |q [I] ^ it*} ^ 

^^'^^ qiq^g^ [I] ^]A 3 ^ fq 

1. Suvarhnagirite ayaputasa mahamatanam ca 
vacanena isilasi mahamata arogiyarh vataviya hevam 
ca vataviya [i] Devanampiye anapayati [i] 

2. Adhikani adhatiyani vasani ya hakam upasake 
no tu kho badharh pakarhte husarii ekam savacharam [i] 
Satireke tu kho samvachararh 

3. yam maya samghe upayite badharh ca me 
pakamte [i] Imina cu kalena amisa samana munisa 
Jaihbudipasi 

4. misa devehi [l] Pakamasa hi iyam phale [i] 
No hlyaih sakye mahatpeneva papotave [i] Kamarh tu 
kho khudakena pi 



MINOR ROCK EDICTS 

BRAHMAGIRl EDICT I 

{ . ^ fl^T- 

IR^T 31Ti\j4 ^ i ^=IRt 3ngiq?tf3 1 3lf4- 

3?^|gqra€TSJl4 ^ 3 ^]i £|^E3I- 

^ fljn q^EOT I 313^1 3 ^(JTHT 

filiSll ^1: I q^q^q Tf I ^ 51^4 Rl^^ | 

^t 4 3 ^ i^^iJITfq qSKWMfl 1^355: ^RR 3imq^3»I | 

1. By the command-words of the Prince at 
Suvarnagiri and of his Mahamatras^ the Mahamatras 
(officers) at Is'ila (Rsila) are to be addressed thus, after 
the performance of health-greetings : The beloved of 
the gods commands thus : 

I have been a lay disciple {upasaka) for over two 
years and a half (by now); but I did not progress well 
for a year. But, since I joined the Order {Samgha) 
over a year ago, I have been progressing well in the 
path of Dharma. Men in Jarhbudvipa, who were till 
now unmingled, have now been mingled with the 
gods. This is certainly the fruit of my exertion. 
Nor is it correct to hold that this can be achieved only 
by the great ones, for, even the smallest person can 
achieve the ideal of heavenly bliss by force of exertion. 
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'A, ^ sn^T^a^ [l] cr^ipisTq 

|4 

\. W ^ »I?T91T ^ Tf^3 if 

f^?M% ^ f4 

o. ^5 [I] |j} =q a4 fti® ft =q ^ft- 

ftrft sjq^ftqi ftqftq 

(i. qftRift [I] |4 =q ^riq^r eiqift^ ^Jf \oo 
'^o \ [I] 

f§t(Ht 5r5l0lftftl55l^: 

(i. ^ |q ^qioift^ 

•?.. 3fl| [I] JTIrflftftS i^ftraft^ [I] Ifif^ 

qfttl [I] 

?0. q^ftpj [I] ^ fif wjpil qqftclft?n [1] |qift 

5. pakamaminena vipule svage sakye aradhe- 
tave [i] Etayathaya iyarh savane savapite 

6. yatha khudaka ca mahatpa ca imam pakameyu 
ti aihta ca me janeyu cirathitike ca iyarh 

7. pakame hotu [»] Iyarh ca athe vadhisiti vipularh 
pi ca vadhisiti avaradhiya diyadhiyarh 

8. vadhisiti [l] Iyarh ca savarie savapite vyuthena 
200-50-6 [i] 

8. Se hevarh devanarhpiye 

9. aha [i] Matapitisu sususitaviye [l] Hevameva 
garutvaih pranesu drahyitavyarh [i] Sacarh 

10. vataviyam [i] Se ime dharhmaguria pavati- 
taviya [i] Hevameva amtevasina 



ROCK EDICTS OF PRIYADARS'IN 


71 


R. «n^oi I Jim 

Ji^^?5Rn«r ^ 5rTjftgf^^ft«ifr!^an4 I sni 

^ #<S2I^ ggg I 

%i ^ siiqni \ oo *^0 \ \ 

BRAHMAGIRI EDICT II 

^^Eii ftq 305 I oimft^l: i 3^4 

qi% I m i 0 ^ «I%itT: qqoftosOT: I 

2. It is for this purpose that this proclamation 
has been proclaimed thus : 

“ Let the small and great exert themselves to 
achieve this purpose. May my border people under- 
stand this. May this spirit of exertion endure ever- 
lastingly.” 

This purpose will prosper and prosper increas- 
ingly ; and in the least calculation it will grow at least 
two and a half times. 

This precept was proclaimed by me 256 (times), 
while on tour. 


3. The beloved of the gods says thus : 

The father and mother must be served ; and the 
supreme value and sacredness of life should be firmly 
strengthened. Truth should be spoken. These virtuous 
qualities should be practised and spread. Similarly, 
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[I] 

\ \ . '^.HT ql^ToiT qf^^'t =q |q ^2:^^ [1] 

l\. =qql^ [1] 

^ . ^qiJifqq ^iifT [1] sjsfaqTf^ ^ 

q gfq ^^iw ?i% [1] qi 1 qi^ qq;^ [1] ?iif^ 1 ?iqs> q 

ifq m 

qifq q qq;^ [1] qi fqjq qjTSJiq q|f?qRt 

11. acariye apacayitaviye jnatikesu ca ku ya(tha)- 
raham pavatitaviye [i] 

12. Esa porana pakiti dighavuse ca esa hevarh 
esa kataviye [i] 

13. Capadena likhitaiti lipikarena [l] 


1. Devanarhpiye hevarii aha [i] Satirekani adha- 
tiyani va ya sumi prakasa sake [l] No cu badhi 
pakate [i] Satileke cu savachare ya sumi hakarh sagha 
upete 

2. badhi ca pakate [»] Ya imaya kalaya Jaihbu- 
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3iRi^sq%^5^ ^ f(%) mn 

I '^'fT S^Fft sif I I 

RUPNSTH EDICT 

t ft??: I 3l45^ftt 

^ q^ra gm: I 51 3 qre q^BT^^l: I 

^ ^ q^ 5 ^: i ?i?^q ^1551^ 


the teacher must be reverenced by the disciple ; and 
in families, fitting courtesy should be shown to rela- 
tions. This is the nature of ancient Dharma and 
is conducive to long life. 

This is so and must be acted accordingly. 

Engraved in Prakrt by Capada the scribe. 


1. Devanarhpriya speaks thus : 

I had been an open disciple of the Buddha (Sukya) 
for over two and a half years ; but I did not progress 
well. But, since I joined the order (the Samgha) 
over a year ago, I have been progressing well (in the path 
of Dharma). During this period, in Jarhbudvipa, gods 
10 
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^ ftei ^Z1 [I] 4^ [l] 

JTt ^ f ?%fr 

\. fq fts^ fq ^ 3115 ^( 3 )^ 

[I] q:faq sisjq ^ ^ =q 5^1551 =q q^qg ft 

34^1 fq ^ 5Tft5 q^T q 

^?. ftjft ft^ftftl ftqT [I] fq ft 31^ qft qftftft 

ftgs q qftftft 3fq55ft^qT ftqftq qftftft [ 1 ] fq q sft 
qqftg qissq [ 1 ] ftq q sift 

'^. ft55ra% ftsiraqft ftiqftqqq ft [I] trftqi q 


dipasi amisa deva husu te dani misa kata [i] Pakamasi 
hi. esa phale [ij No ca esa mahatata papotave khuda- 
kena 

3. pi pakamaminena sakiye vipule pi svage aradhe- 
[ta]ve [1] Etiya athaya ca savane kate khudaka ca 
udala ca pakamatu ti ata pi ca janamtu iya pakara va 

4. kiti cirathitike siya [i] Iya hi athe vadhi 
vadhisiti vipula ca vadhisiti apaladhiyena diyadhiya 
vadhisiti [i] Iya ca athe pavatisu lekhapeta valata [»] 
Hidha ca athi 

5. silathabhe silatharhbhasi likhapetavaya ti [l] 
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SffflSlT 31 wq; ^ m?1T f^l: I f| 

I g ('rg) rtot;, §?%oiTfq q^ifiTT^g 

51^4 ?giT ajKTgfqn?; I 

^ fgg.1 §?^m3gRT«i 

I 3^31 3ifq ^ 3ng;g i m 
I 3i?i m-. gis f^i^srtfq =g i 

I 

3i4 gisf: q% fi gif^g 

ifg i 


who till then remained unmingled have been made 
to mingle with men (by me). This is the fruit of my 
exertion. Nor is this achievable only by the great 
ones, for, even the humblest person can achieve the 
ideal of heavenly bliss by force of exertion. 

2. It is for this purpose that this proclamation 
has been proclaimed : 

“ Let the humble and the great exert themselves to 
achieve this ideal. May the borderers also understand 
this. May this spirit of exertion endure everlastingly.” 
This matter will prosper and prosper increasingly and 
in the least calculation will at least grow two and a 
half times. 

3. This matter has been engraved on rocks 
repeatedly thus : 

“ Here is a pillar-rock. This should be engraved 
on this pillar rock.” 
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3T?l^ ft [I] 

[I] loo \o ^ gq^T «!Tft)e- 
3 ftqrai ft [I] 

t fqq^ft 55T3n »TTJft m aiftqRjj 3?lfT [I] 

arqjqisra ^ 'Sii ftfT55?i =^i [i] 

ftft^ % 311^3% 5^1 |srft »iqft ft 

=q q?ift =q [i] %ft 

\. *T>TqrIT ^ i^^Tft^ qi ?. 5 

f ftqi^ ft^2iT \i mA 


Etina ca vayajanena yavataka tuphakam ahale savata 
vivasetaviye ti [l] Vyuthena savane kate [i] 200-50-6 
(duve sapamna lati-)sa- 
6. ta vivasa ti [i] 


1. Piyadasi laja magadhe sarhgham abhivadanam 
aha [l] Apabadhatarh ca phasu vihalatam ca [i] 

2. Vidite ve bhariite avatake hama budhasi 
dharhmasi sarhghasl ti galave cam pasade ca [l] E ke- 
ci bhamte 

3. bhagavata Budhena bhasite save se subhSsite 
va e cu kho bhamte hamiyaye diseya hevam sadhamme 
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I 53 ?^^ sn^pi Roo 'AO ^ (^q2qgra5Tf^)5i3 


BHABRA EDICT 

\ . RIW: ?If*lfiiqR5!»n? aiqj™ ^ 

^ng ft5ir^ ^ 1 

R. IS ^if ^ 

qgiiaj I q%fti5|J^T |t^ ^ifq^ qi 1 


4. As far as your jurisdiction extends, spread this 
message with a literal copy through tours. This pro- 
clamation was issued by me while on tour. I have 
been on tour 256 (days and) nights. 


1, King Priyadars'in of Magadha, conveys his 
reverence to the Samgha (Order of Monks and Nuns), 
and wishes for absence of obstacles and good health to 
the Samgha, 

2. It is known to you, Holy Sirs, the extent to 
which our respect and devotion for the Buddha, the 
Dharma and the Samgha extend. Whatever has been 
spoken by Bhagavan Buddha, O Reverend Sirs, all those 
have been well spoken. And of those, 0 Holy Sirs, that 
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ft 3155?# [I] 

finft # #q^jrT«?Tft 

'^. ^trsqq^fift 3igm5igJiTft gftgi«ii 

^qft^Rftvr ^ =?i 55T|^ [-] 

5,. ?ft gHHi^ 3iftft=t?i I# gjfta q;5ng 

'^fRftqrarft IS# 

V9. ■ ftft ?|% =?T =?! 3lft%g 

gjtg m 3q5?i^g =^T 

<i. |#?T 3qra^i =?T 3q#^T =?7 [i] #g # 

|ii 3ift|? II 5II# ift [I] 


4. cilathitike hosati ti alahami hakarh tarn 
vatave [i] Imani bharhte dhaihmapaliyayani vinaya- 
samukase 

5. aliyavasani anagatabhayani munigatha mo- 
neyasute upatisapasine e ca laghulo [-] 

6. vade musavadaiii adhigicya bhagavata Budhe- 
na bhasite etana bhariite dhaihmapaliyayani ichami 

7. Kirhti bahuke bhikhupaye ca bhikhuniye ca 
abhikhinarh suneyu ca upadhaleyeyu ca 

8. hevarhmeva upasaka ca upasika ca [i] Etena 
bharhte imarh likhapayami abhihetarh ma janarhta ti [l] 
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I 

fir «t^qqkT: — fqqqggcqjf; st^q^r; aj^i- 

HrlvI^Tf^ SftjTlsiT >T.q =q ’jqRT^- 

qfqf^q wifq^: i 

'i . >Wqqklft=E®Tfil I ftjfqfa ? filg^T 

f^gqqsr 1 qq^^qiefl^qiftqnai I 

%i ^?qqT*qf>Tqa ^ I 


have been seen by me as specially significant Dharma, 
and worthy of endurance for ages, I should propagate. 

3. 0 Holy Sirs, these are the texts on Dharma : 

The Exaltation of Vinaya (Discipline) 

Aryavarhsa (Aryan Race) 

Fears of that which have not happened 

MunigathU (The Song of the Sage) 

Maun^ya Sutra (On Saintly Life) and also 
' ^ fefiulavada — Spoken by the Venerable Buddha 
with reference to false speeches. 

4. It is my desire, O Holy Sirs, that the Monks 
(Bhiksukulj) and Nuns {Bhiksukyah) should hear these 
holy texts in large numbers, retain them in their minds, 
as also the lay disciples {upUsakah) and women 
{upusakyah). 

With this desire I cause this to be engraved, so 
that they may all understand my wishes. 
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R . (Jii)ft 31 ift p5i% [I] ?n)f^(%) 

\. (R i)ft 33(H R l)ft 3q*I^ [I] 

3 \ ^ 3 - 

« . (%)!« ^ ^fm\ ^^] li ^ 3[TPf fttoi [1] 

|q ^ 13- 

'A. %3 ft 'q»i5^3 ?t% [I] 3 \i 

55% q fq 3lftq%3T ft [I] 13% =3 33155% ^ qg. 

NS. ftqi \i % 35351 V13% % 31(% ^^f3)ft% 3 3ft- 
ftft 3T ftqftq |3 ft [I] 

1. Devanampiyasa Asokasa (savane [i] Adhi- 
kani) adhati- 

2. (ya)ni vasani yam am sumi budhas'ake [l] 
(Samvachare sa)tire(ke) 

3. (am su)mi sarhgharii upagate uth(anam ca su)- 
mi upagate [i] Pure Jambu 

4. (dipa)si ye amisa deva husu te dani misibhutS [i] 
lya athe khuda 

5. kena pi dhamayutena sake adhigatave [i] Na 
hevarh dakhitaviye uda 

6. lake va ima adhigacheya ti [i] Khudake ca 
udalake ca vata- 

7. viya hevarh ve kalamtarh bhadake se a(the 
cirathi)tike ca vadhi- 

8. siti ca diyadhiyarh hevarh ti [i] 
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MASKI EDICT 

(«lT)f^t 33:511^: I 

i^) 3lf^ *3^31^3:, 3^«I1(3 ^)?»3qiT^: I 3?T 
^ aiftsiT 311*1^ ^ 13131 m«ri3?T: I 3133^; §3%onf^ 
5133; 3ifK[3;3i3[ 1 %i ^gsq 331 ^^ 33133f33=5;%f^f3 | 
g 33 ;Tsr 3 ' 3 R 3 ;t«? 331531; 33 3; *1^3;: 

f^^SJ 3f^'S3^ ^ 33*f33f3% I 


This is a proclamation of Devanariipriya (the 
beloved of the gods) As'oka. For over two and a half 
years, I had been a follower of the Buddha, the 
S'2kya. It is over a year since I joined the Samgha 
(Order) and have been progressing well. The gods 
who were formerly unmingled (with men), have now 
become mingled (with men). This ideal can be achieved 
even by the humbly placed person by follov/ing the 
path of Dharma, It is not correct to hold that only 
the highly placed persons can achieve this (ideal). 

Both the humbly placed and the highly placed are 
to be told thus : 

If you act thus, this matter will become prosperous, 
everlasting and thus increase two andia half times. 
n 
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? . fq*[?f^ 55R \i aTTfl [I] 

^ [I] 

%3<n3a jgqTCTi^jT 3iq^i spn^ti 
». 3liIT?f 9T»IT5T i^JjSRT *r^5II 

-A. 3«i|jn [I] 5 JT»i 3?5^if^T 

’4fl^i«T^i =^1 # # % 5 n 

v3. gf^ei fq ^ ir 3fei itqqT =^1 qftqT =qi 

<: . eqftqi^qfa =^1 ar® ^q» ^?qi5[qfqa^ [i] m- 


1. Devanarhpiye piyadasi laja hevarh aha [l] 
Saduvlsati- 

2. vasa-abhisitena me iyam dharhmalipi likha- 
pita [i] 

3. Hidatapalate dusarhpatipadaye arhnata agaya 
dharhm akam a taya 

4. agaya palikhaya agaya sususaya agena bhayena 

5. agena usahena [i] Esa cu kho mama anu- 
sathiya 

6. dhammapekha dhammakamata ca save suve 
vadhita vadhisati ceva 

7. pulisa pi ca me ukasa ca gevaya ca majhima 
ca anuvidhlyaihti 

8. sampatipadayarhti ca alarh capalam samada- 
payitave [l] Hemeva amta- 




Reproduced from Ancient India— July 1947-January 1^48 
with the kind permission of the Director-General of Archaeology, New Delhi 
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PILLAR EDICT I 

^511 crqjii^ | 

I j.esr^igqsr- 

^TRI^lI '?^JTcfraT 3t5qiqi; q^^iqi slRiqv. 
3IRT|[«lT?3^15581f 1?I, I 

R. 'J;^T g w aigftiggT 
^ gq I g^qj sift q ^ 3^gisj sfi^i^ 

gqf^qi^qf^ =q 3(55 =qq55 1 >3;^- 

itqRlJIflJnqi aifq | 


1. Thus speaks King Priyadars'in, the beloved 
of the gods : 

This edict on Dharma was caused to be engraved 
by me when I had been consecrated twenty-six years. 
It is very difficult to gain happiness in this world 
and in the next except by utmost devotion to Dharma, 
utmost examination, most devoted service, utmost fear 
(of sin) and utmost enthusiasm. 

2. By my instruction (in Dharma), the desire for 
Dharma and love of Dharma have increased day by 
day, and will continue to increase. And my officers, 
high, low and of middle order, conform to Dharma 
and so execute (my commands) as to reclaim those 
who are unsteady. The Mahamatras (officers) on the 
borders also (act) similarly. 
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Jifwrai fq [I] '???T ft ftft qia^iT 




#51 gfeq5iT ftat ft [1] 




#i5ift^ ftq^ft 


[I] # [i] ft;q 5 # ft [?] 




ft# [1] ft IT q|ft^ ft^T 




qf%qTft#i ftft^ ^ sipl # snqR- 


?Tf^5ift 3}5rTft ft ^ q^ft ^qjJTlft qjJlft [ij 




9. mahamata pi [l] Esa pi vidhi ya iyam dharh- 
mena palana dhrhmena vidhane 

10. dhammena sukhiyana dhammena goti ti [i] 

10. Devanarhpiye piyadasi laja 

11. hevarh aha [i] Dhamme sadhii [i] Kiyam 
cu dhamme ti [?] Apasinave bahu kayane 

12. daya dane sace socaye [i] Cakhudane pi 
me bahuvidhe dirhne dupada- 

13. catupadesu pakhivalicalesu vividhe me 
anugahe kate apana- 

14. dSkhinaye arhnani pi ca me bahuni kayanani 
kapini [l] Etaye me 
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i^^TSfq i?rfoT qT55ffT «rifoi 

PILLAR EDICT II 
\ . fq^T: I sfq: ?lTf ; I 

? 3iqraqt i ^ 

511^4 ?[gg I f|qs=^§':q^l fqfqqt ^ aigjif : 

anqioi^f^'JI^ I sijqpqfq ^ q qffff ^^qioilfJl fulfil I 

3. And this is the rule (to be applied in admini- 
stration) : protection according to Dharma ; action and 
disposal according to Dharmn ; securing of happiness 
according to Dharma and to be guarded in speech 
according to Dharma. 


1. Thus speaks King Priyadars'in, the beloved 
of the gods : 

To follow or practise Dharma is meritorious. 
But what constitutes Dharma ? It is the avoiding of sin, 
performance of many meritorious actions, com- 
passion, liberality, truthfulness and purity. I have 
bestowed the gift of vision in many ways. To men as 
well as cattle, to birds and water-creatures, I have 
done many meritorious acts, including the gift of life. 
I have also done many other virtuous deeds. 
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I?} fiscal [I] \i sigqftqsfg 

f^3- 

^ j [I] 

?vs. ^^Tiir'rjr 55R ai^i [I] fq^irq 

[I] fq ^ 

\ <:. fa [i] ^ fta m [i] %A ^ qi^ 

qi^ ^ p fT aiiftal 

^«‘.. am fa [I] 5qf2^% 5 <qf [i] %i 1 ^ 

[I] ?aTfa 

^o. snf^aaai^fffa aia aiai ifk^ fa^f^^ ai^ 
f»ai 


15. athaye iyaih dharhmalipi likhapita [i] Hevarh 
anupatipajarhtu cilam- 

16. thitika ca hotu ti ti [l] Ye ca hevarh sampati- 
pajisati se sukatam kachatl ti [] 

17. Devanarhpiye piyadasi laja hevam aha [i] 
Kayanammeva dekhati [i] lyaih me 

18. kayane kate ti [i] No mina paparh de- 
khati [i] Iyaih me pape kate ti iyam va asinave 

19. nama ti [l] Dupativekhe cu kho esa [i] 
Hevarh cu kho esa dekhiye [i] Imani 

20. asinavagamini nama atha camdiye nithuliye 
kodhe mane isya 
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PILLAR EDICT III 

^ fR^; fRR3;5ff 1 (5I?r;) 

^ RJ^RTOT 1 ^ RTR |4 ^ 

RIR aiR R1 a^raRT I I 

<^4 5 iRifft fiw 2T«n 


2. This rescript on Dharma has been caused to be 
engraved by me for this purpose that others may follow 
the example and that this rescript may permanently 
stand. He, who will act accordingly, will be performing 
good and virtuous deeds. 


1. Thus speaks King Priyadars'in, the beloved of 
the gods : 

Man notices only his meritorious actions thinking 
that he has done meritorious deeds. But he does not 
notice the sins (committed by him), the evil deed he 
has committed or that it is a sinful act. This is most 
difficult to recognize. 

2. This ought to be seen thus : that the following 
12 
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R \ . ^55^51 ^ JIT [i] [I] 

%A ^ 

^ qi55f^fi^ [I] 

^g«if 

\. ^qiCq^ ^n \i ^ [i] 

q?f- 

^ %A qqf^fq f^ftciT [I] 5F3jq;T Jr 
\ . qf g TTJTOrl^I?^! if ^T 

’i. # qi aiaqRf^ ^ ^ [;] fifif [?] 3Rq»» 

’A. 5iTqq?«T flcif^ 

21. kalanena va hakarh ma palibhasayisam [0 
Esa badha dekhiye [i] lyam me 

22. hidatikaye iyarhmana me palatikaye [i] 


1. Devanarhpiye piyadasi laja hevarh aha [i] 
SaduvTsativasa- 

2. abhisitena me iyarh dhammalipi likhapita [i] 
Lajuka me 

3. bahusu panasatasahasesu janasi ayata tesam 
ye abhihale va 

4. daihde va atapatiye me kate [;] Kimti [?] 
Lajuka asvatha abhita 

5. karhmani pavatayevu janasa janapadasa hita- 
sukham upadahevu 
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*IH fcqf I 31 ? *11 I 

>i:ag;i5 sssqij; ^ qRftqjiq l 

PILLAR EDICT IV 

t ^qRT fqq: fqqcf^ll | qfigf^qqffii- 

<1 

fq^^ «q4f55fqi%^T I ^^qJT q q|3 

q^l; I ^qf qi qi 3IT5qq^^T qqj fq; | T^t^lfq ^ 

^^qJT 3I*31«lf qi^ifoi qqqq|^q?q 5lTqqS[^q f|^- 

l?3gqT-E^3>llt5«J i 

lead to sin e.g. fierceness, harshness, anger, pride, 
envy etc. I shall not be motivated by these in my 
speech. This should be well-understood that this is 
good for my life (happiness) in this world and the 
other for the life hereafter. 


1. King Priyadars'in, the beloved of the gods, 
speaks thus : 

This edict on Dharma has been caused to be 
engraved by me when I had been consecrated 
twenty-six years. My representatives (high officers) 
known as Rajjukas are commissioned by me to rule 
over several hundreds of thousands "of people. The 
rewards or punishments meted out by them are left to 
their discretion by me. Why ? In order that the 
Rajjukas may confidently perform their duties un- 
selfishly and fearlessly, bestow welfare and happiness 
on the people and the country and act kindly towards 
them. 
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v3. [;] f%f^ [?] ^ 

<:. sn^sN^i; fa [i] fq 55qf^ A [;] 

fq rr 

?.. s^aifii qft^Mfa a fq =q f^^qf^afa 

^a A 555jq51 

?o. aqf^ siiaNfqa^ [l] mT ^ qa faqaia 
aifaq faraf^ 

^ I . ar^^ itra [i] faaa aif^ aafa A qsi 
qf^ [j] 

II . |q aai ssjqjT qsi aiaq^a %i?aia [;J aa 

q.^ aiafai 

6. anugahinevu ca [i] Sukhiyanadukhiyanaiii 
janisamti dhammayutena ca 

7. viyovadisarhti janam janapadarh [;] Kirhti [?] 
Hidatarh ca palatarh ca 

8. aladhayevu ti [i] Lajuka pi iagharhti paticali- 
tave marh [;] pulisani pi me 

9. chamdamnani paticalisamti te pi ca kani viyo- 
vadisamti yena mam lajuka 

10. caghamti aladhayitave [i] Atha hi pajam 
viyataye dhatiye nisijitu 

11. asvathe hoti [i] Viyata dhati caghati me 
pajam sukhaih palihatave [;] 

12. Hevaiii mama lajuka kata jSnapadasa hita- 
sukhaye [;] Yena ete abita 
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^ 5:^ ('^) f I ^ 

^TJTT?^ I ? f|^4 ^ qi^sq =qTn«l^3RI% I sift 

3if*f55qf;rJ qf^=qftg JTiq. 1 g^qi stft ^ 

^sfq ^ %(=q^) sqq^^^ qt 1 

mi f| q5it ^f?3iq 

^ q^it qigifq^q^qq ^^ ?3^I: f^T: 

^Tqqo[?q flag^iq 1 


2. They will know what will give them (the 
people) happiness and what their troubles are. They 
will exhort the people of the country according to 
Dharma that they may so shape their conduct as to 
ensure happiness in this world and in the next. The 
Rajjukas desire to please me (by carrying out my com- 
mands). And my Agents (Purusas) will also serve 
those who know my intentions ( chandanUni), who will 
instruct the people (of my intentions) so that the 
Rajjukas may be able to discharge their duties to 
please and serve me. 

3. For, as one who feels confident after having 
entrusted a child to an intelligent nurse and thinks : 
“ The intelligent nurse will take care of the comforts 
of my child and will protect it properly,” similarly, 
my high officers known as Rajjukas have been placed 
(in all parts of my country), to look after the happiness 
and welfare of the people. 
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3i%T% 51 ^T araqfsq 45J [i] f| 

'?«T [;] [0 

?'A. ^ f«5l 5^T [I] 3?^ fa fq 

=a ^ ailffij [I] 

gfaaia aWTaaiia qaaaia fa^ 

2fta [I] aifaqa a qjifa fairqfa^Tfa sftfaaTa 

an 

\<'. area ai fana^ai aia aiifa qi^^fa^ 3qara 
a a;sfa 


13. asvatha sarhtaih avimana karhmani pavata* 
yevu ti etena me lajiikanarh 

14. abhihale va darhde va atapatiye kate [l] 
Ichitaviye hi esa [;] Kirhti [?] 

15. Viyohalasamata ca siya dariidasamata ca [l] 
Ava ite pi ca me avuti [l] 

16. Barhdhanabadhanam munisanarii tilitadam- 
danarh patavadhanam tirhni divasani me 

17. yote dimne [l] Natika va kani nijhapayi- 
sarhti jivitaye tanam 

18. nasamtam va nijhapayita danarh dahamti 
palatikam upavasarh va kacharhti 
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sijftaT ?1^: 

<^15^1 il^ ftsfilfg ? ^ ^ 1 

^ fI>TT?fat?'?Jr^'?lfIT iigcqTiJit sHfoi f^- 

«Ti^ nqi fra't^ITftr %(=??!) 


4. In order that these Rajjukas may perform 
their duties fearlessly, unselfishly and with cheerful 
minds, the rewards and punishments meted out by 
them are left to their discretion. For, it is most 
desirable that there should be absolute equality for 
all in all legal proceedings and in the punishments 
awarded r and I have ordered from now the respite 
of three days to those on whom punishment has 
already been passed and who are in confinement or under 
sentence of death, in order that some of their relatives 
may submit appeals for their life, or, when the death 
punishment cannot be avoided, that they may persuade 
and arrange for making gifts or observing fasts for their 
benefit in the other world. It is my desire, that people 
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ft ^ [;] ft <n5!d 

ft sfifie =n 

^ o. f^ft ftft^ 'qfl=^ ftqft ft [|] 

ft?35 

\. ^qftft^ ftq^ft 55151 \i 31^1 [I] ef^t^rftqq- 
arftft^q If fqift snqift siqftqift ^FJift [i] 

^ qqj 

i% 5?Tftqn 31# # q^gft iftft 

•i. 51^1 3i»q]q;q1ft^ 5^ arqftqjqi ^cr^q% 

'A. WT33J% ^qq% ftq^ 

19. icha hi me [;] Hevam niludhasi pi kalasi 
palatam aladhayevu ti janasa ca 

20. vadhati vividhe dharhmacalane sariiyame 
danasa vibhage ti 


1. Devanariipiye piyadasi laja hevarh aha [l] 
Saduvisativasa- 

2. abhisitena me imani jatani avadhiyani katani [l] 
se yatha 

3. suke salika alune cakavake harhse narhdimu- 
khe gelate 

4. jatuka ambakapllika, dudi anathikamache 
vedaveyake 

5. gamgapuputake sariikujamache kaphatasayake 
parhnasase simale 
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Kj4=Ef^oi fq*nJi i 

PILLAR EDICT V 

^ii JT^T fJTif^ f^if^ I aifff m ] — 

5ilq50qq;: 5If3SJI5^; 


should thus devote themselves, during the extended time 
for their betterment in the next world and that there 
may be increase in the practice of Dharma, self-control 
and proper charity (distribution of gifts) by the people. 


1. King Priyadars'in, the beloved of the gods, 
says thus : 

When I had been consecrated twenty-six years, 
the following creatures have been prohibited by me 
from being slaughtered, e.g. parrot {s!uka)^ maina 
{surikn), red- breast {arutia), the ruddy goose (cakra- 
vukd), the swan (haihsa\ the nandimukha, the 
gelata, the bat {jatuka), the Queen-ant (ambupiptliku) ^ 
the terrapin (dandi), the boneless fish {anasthi- 
kamatsya)^ the partridge {jlvamjlvaka), the Gange- 
tic water-cock {gangd’hukkuta)^ the gilt-edge fish 
(sfakulamatsya), the tortoise {kamatha) the porcupine 

13 
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5,. nmirt^ 

va. =^5q^ ^ qf^ii ^ ?! 

<i. =^1 ^T irf^TJft ^ TOfft^i ^ arqf^T 

Tta% 

ft ^Tft 3ireilTft?% [I] 5?t [;] 

?o. ^'t uftrlft^ [;] ?ft giJisft ^T ^ 

[;] 

5fft^ 5fft ^ [I] atg ^^Tpra'tg 

U. ftft %?nft =^T 


6. sarhdake okapirhde palasate setakapote gama- 
kapote 

7. save catupade ye patibhogarh no eti na ca 
khadiyati 

8. edaka ca sukali ca gabhini va payamlna va 

avadhiya potake ^ 

9. pi ca kani asammasike vadhikukute no kata- 
viye [;] tuse sajive 

10. no jhapetaviye [;] Dave anathaye va vihisaye 
va no jhapetaviye [i] 

11. Jivena jive no pusitaviye [i] Tisu caturhmaslsu 
tisayam purhnamasiyam 

12. tiriini divasani cavudasam pamnadasam pati- 
padaye dhuvaye ca 
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^] ilfRoft ^^ m 3l5I'-:qT; | 

arfq ^iqiomfqqjT; i jt ^ i 
pT: ^r ^isfsqi: | ^l^sqqk qT ^ ?’«f5q; | 

5 ft% q q^gsq: i ^15 =qTpf?ft3 fq'^ ^qi^r q1f&i 
qg^^qf q^qf^ aqiqi =qTgq)q’4 ^■^: siqi^q; 

qifq ^ TW^sq-. i 


(s'alya), the squirrel (parnas'asa), the srmara, the 
bull (sandaka), the monkey (?) {okapinda), the dotted 
antelope {prsata)^ the white dove {sfveta kapota)^ 
domestic dove {grUma kapota) and all quadrupeds 
which are neither utilized for food, nor are eaten. A 
she-goat {edaku) or a she-pig (sukari)^ either pregnant 
or with milk, shall not be slaughtered. 

2 (Similarly), young ones under six months shall 
not be slaughtered. Cocks shall not be caponed. 
Husks with living creatures (sajiva) shall not be burnt. 
Forest fire shall not be lit unnecessarily and with a 
view to kill living beings. One living being shall not be 
nourished by sacrificing another living being. Fish 
shall not be killed nor sold on the three Caturmasi 
days, on Tisya naksatra day, on full moons, and for 
three days, namely on the fourteenth, fifteenth and the 
first day of each fortnight and invariably on every day 
on which a fast is enjoined. 
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{■i. qiqqqft qift ^qifq ft ^ft^ft- 

fiqift 

I'*,, qt ^qftqift [i] sfsqft^qft q^iseft 

ftqft 

U- 3^1^# ^igqiqlg iftqqft 

qt^feqftq [i] 

3I5f^ q qi ft a# fft55feqft ft 

ft5!%qftq [I] 

\c. ftqft sqiq# 

ftqqi 


13. anuposatham mache avadhiye no pi viketa- 
viye [i] Etani yeva divasani 

14. nagavanasi kevatabhogasi yani arhnani pi 
jivanikayani 

15. no harntaviyani [\] Athamipakhaye cavudasaye 
pamnadasaye tisaye 

16. punavasune tlsu caturiimasisu sadivasaye gone 
no nllakhitaviye [i] 

17. Ajake edake sukale e va pi arhne nilakhiyati 
no nllakhitaviye [i] 

18. Tisaye punavasune catummasiye catuihma- 
sipakhaye asvasa gonasa 
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^ =5[T?4sfq 5ft^- 

(^) fr | stg^qj q^q^ajgl^T qiR55^t 

^ (?t) ^ fsr^^^sq: i 

». 3fil^ =qigq!^q^qi: qt; 


3. And on the same days, other animals that 
have their abode in the Nagavana (Elephant-park) or 
in the preserves of the fisher-folk also shall not be 
killed. On the eighth tithi of both fortnights, on the 
fourteenth and fifteenth tithis, on days of Tisyanaksatra 
and Punarvasu naksatra, on the three Caturmasi days 
and other festivals, bulls shall not be castrated, nor 
he-goats {ajaka)^ rams (edaka)^ boars (Sukara) and 
whatever other animals are usually castrated. 

4. On Tisya and Punarvasu days, on the Catur- 
masis and in the fortnight of Caturmasya, horses and 
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1 %. ^ [i] 21R ?if4t^T^w-3fpTfe^Ji 

R 

^O. airlfls^T^ [l] 

^it 

? . |4 3T|I [I] pT¥e- 

It wf^fq f^^qifqai 
[i] ^ 3 aiT^ 3 i qiq^qi [i] 
\4 f|^g% fii qf^?3Tft 3T«r 

'^. \4 qfa^ire^g ti aiqqj^i [i] 


19. lakhane no kataviye [i] Yava saduvisativasa- 
abhisitena me etaye 

20. aiiitalikaye pamnavisati barhdhanamokhani 
katani [i] 


1. Devanampiye piyadasi laja hevarh aha [\] 
Duvadasa- 

2. vasa-abhisitena me dhammalipi likhapita lokasa 

3. hitasukhaye [i] Se tarn apahata tarn tarii 
dhammavadhi papova [i] 

4. Hevarh lokasa hitasukhe ti pativekhami atha 
iyarh 

5. natisu hevam patiyasaihnesu hevarh apaka- 
thesu 
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m- i 

PILLAR EDICT VI 

I . fR^i: ?i5n i gi^^iqqifq- 

fq%Ji ii?iT «r4f55f^f^gT m ?it 


bullocks shall not be branded. Within this period 
of twenty-six years after my consecration, the release 
of prisoners has been ordered by me twenty-five times. 


1. King Priyadars'in the beloved of the gods, 
speaks thus : 

When I had been consecrated twelve years, the 
edicts on Dharma were caused to be inscribed by me, 
for the benefit and happiness of the people, so that 
they may grasp each item and thereby develop their 
Dharma in various respects. Thus I watch to see what 
makes for the welfare and happiness of the people ; and 
I see what makes for the good of my relatives and to 



104 


ftji 113 3135111) f3 33 =3 f335lft [I] |ir3T 
vs. 33f3^T31 qft^^lfil ]l] 3331351 ft 3 ^ftlil 
<:. ftft313 1^31 [t] ^ 1 53 31131 3=f333^ 

^ If 3)333^ [I] 3f^3ft33-3tfJjf3^3 3 
?o. 53 33ftft flR3lft31 

\ \ . ^313ft3 ft35r3 5153 31151 [I] ^ 3ift^^ 

U. 3i^5 5153^ |1 [,] [I] 353 51^ 

\\. 333ft31 3^31 [?] ^ 5 5i'^ 3igg3131 333^31 

6. kimatii kani sukharii avahami ti tatha ca vida- 
hami [i] Hemeva 

7. savanikayesu pative.khami [i] Savapasarhda pi 
me pujita 

8. vividhaya pujaya [i] E cu iyarii atuna pacu- 
pagamane 

9. se me mokhyamatc [i] Saduvlsativasa-abi- 
sitena me 

10. iyarh dharhmalipi likhapita 

11. Devanarhpiye piyadasi laja hevarh aha [l] 
Ye atikamtarh 

12. amtalaiTi lajane husu [,] hevarii ichisu [i] 
Katharh 

13. jane dhammavadhiyS vadheya [?] No cu jane 
anulupaya dharhmavadhiya 
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R. 3lf^ ^ ijfgjrlT »J^T I 


PILLAR EDICT VII 

?. ^qnr faq; fqqaE^ff ir^Jiii i 

m «f%r^q45ftqT I iff 3 ^f^sg^qi 

I 

those who are far and near; and I see to whom what 
good could be done, and act accordingly. Similarly I 
watch over the good of all communities. 

2. Members of all religions have been reverenced 
by me with various honours. But I consider my 
visiting people personally as a most important duty. 
This rescript on Dharina was caused to be inscribed 
by me when I had been consecrated twenty-six years. 


1. King Priyadars'in the beloved of the gods, 
says thus : 

In the past, there were kings who did desire to 
increase the devotion to Dharma among the people. 
But there was no increase of Dharma in due pro- 
portion. 

14 
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^ [I] 5!Fn 1^ 31TIT [I] 

V-^- pi [,] ^ 31^55 55R1^ ^ 5t^ ' 

^ 3ig§qiqi qqffsJJT [;] ^ ^ STgiTl^lT 

?V9. 5[fss?T [;] ^ 5f^ 3igqfjq%«?T [;] 

U- argswi [;] ft;^- 

i q5TR 

[?] OR 

m] \i 

aiTfT [I] ^ |«IT [,] ftRm# 


14. vadhitha [i] Etarii devanampiye piyadasi ]aja 
hevam aha [i] Esa me 

15. hutha [;] Atikarhtarh ca amtalaiii hevaiii 
ichisu lajane katharh jane 

16. anulupaya dhaihmavadhiya vadheya ti [;] No 
ca jane anulupaya dhaihmavadhiya vadhitha [;] Se 
kinasu jane anupatipajeya [;] 

18. Kinasu jane anulupaya dhaihmavadhiya 
vadheya ti [;] Kinasu kani 

19. abhyuihnamayeharh dhaihmavadhiya ti [?] 
Etarh devanampiye piyadasi laja hevarh 

20. aha [\] Esa me hutha [,] dhathmasavanani 
savapayami dhaihmanusathini 
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I fs} 5i^fS3^qi 

I ^ ^ 5t^s3mt I 

qf^qg^ ^ivrsg^qi i ^qi- 

qv-g^tqqsf I 

3 f^ fqq; fqqq^ff ?Tlq*iTf i ^3:1 
qq«nqoiif 5 i suqqift, qqigftis't^g^nf^q 1 qqif^ sr^; ^5^1 sig- 


2. On this, King Priyadars'in, the beloved of the 
gods, says thus : 

This thought has occurred to me. In the past, 
kings thought about the methods to increase the 
devotion of the people to Dharma; but devotion to 
Dharma was not increased in due proportion (to the 
thought or methods adopted). • By what means may 
the people be induced to conform ? And by what 
methods may devotion to Dharma be increased in due 
proportion? By what means and whom may I lift up 
by increased devotion to Dharma ? 

3. On this King Priyadars'in, the beloved of the 
gods, says thus : 

This idea occurs to me. I shall cause the precepts 
of Dharma to be heard by the people, and shall cause 
instruction in Dharma to be given to the people, 



108 

^ \ . 3i3^iraTf*i [;] ^ ig argjift- 

[,] 

^ [I] tr^l^ ^ 3131^ 

^>T?iT^5iTft eiqifq^nf^ aiHfqaTf^ m 

3 ^?ii fq 51^1% gnqrfi ^ qf^^qf^gfii fq qf^fsafci 
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# [I] ^qwft^ ftq^fti 55i5n aiin [i] ’i*'i ft 


21. anusasami [;] Etam jane sutu anupatipaji- 
sati abyurhnamisati [,] 

22. dhammavadhiya ca badham vadhisati [l] Etaye 
me athaye dharhmasavanani savapitani dharhmanu- 
sathini vividharii anapitani yatha pulisa pi bahune 
janasi ayata e te paliyovadisaihti pi pavithalisarhti pi [i] 
Lajoka pi bahukesu panasatasahasesu ayata te pi me 
anapita [i] Hevam ca hevarh ca paliyovadatha 

23. janarh dhammayutam [i] Devanampiye 
piyadasi hevam aha [(] Etameva me anuvekhamane 
dharhmathambhani katani [,] dhammamahamata kata [,] 
dhammasavane kate [i] Devanampiye piyadasi laja 
hevam aha [0 Magesu pi me nigohani lopapitani [,] 
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qqsnqoTTf^f «tTfq^if^ fqfqqi aiTfifq^i: i mi ^r 

s^qj aift| 5f|| ^T^t'sqiq^l:, qft^f qf^'sz(;;^fq qf^^ai^fJic 2 i. 
^fq I ^1^51 a?fq q|5 irq q^ 

=q qM i 

^qNT ftq; fqq^gf q;qqii i qqigqt^- 

qi^fq fei: q^snqoi \ 

"A. ^qiqi fqq: ^ilqqi? i qiifcqfq qqi 

SO that, hearing this, the people may conform to 
Dharma, may raise themselves, and thus increase of 
Dharma may surely result. For this purpose, dis- 
courses on Dharma have been preached by me, instruc- 
tions of various kinds on Dharma have been ordered. 
As my officers placed in charge of large bodies of men 
they will expound and spread the Dharma, around 
them. The Rajjukas also who have been appointed to 
look after the welfare of hundreds of thousands of 
people have been ordered to speak thus and thus to the 
officers of Dharma around them. 

4. King Priyadars'in the beloved of the gods, 
addresses you thus : 

Perceiving this, the Pillars on Dharma have been 
erected by me, officers for the spread of Dharma called 
Dharmamahamatras have been appointed by me and 
the precepts of Dharma have been duly preached. 

5. King Priyadars'in the beloved of the gods 
says thus : 



[;] ft ^ 

^igiTTftrnft [;] ^ ^Tft^T [;] ^iiqi- 

gift q qpift rja rra ^isift^iift qggft^ug [i] 

55^ 1 q^Jt giq [i] ftft'qwi ft gftqft ft 

^isftft qgqT ^ [I] fq 1 qqigqj'tqcft ^tgq^qsig 

ft [,] ^?«iT q 

qj^ [I] ^qftftq ftq?ft |q 3 it?t [i] qqqii- 

qiqi ft q q q|ft^i sngqft^i ftqjqjft qqsftrfft %q 


chayopagani hosamti pasumunisanarh [;] Arhbavadi- 
kya lopapita [;] Adhakosikyani pi me udupanani 

24. khanapapitani [;] Nimsidhiya ca kalapita [;] 
Apanani me bahukani tata tata kalapitani papbhogaye 
pasumunisanam [0 Lahuke cu esa patibhoge nama [i] 
Vividhaya hi sukhayanaya pulimehi pi lajihi mamaya 
ca sukhayite loke [•] Imam cu dhammanupatipaU 
anupatipajamtu ti [,] etadatha me 

25. esa kate [l] Devanampiye piyadasi hevam 
aha [i] Dhammamahamata pi me te bahuvidhesu athesu 
anugahikesu viyapatase pavajitanam ceva gihithanam 
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^ftriRsi^qqi *1^^ qgingqi'iiTii i sna^if^i 

I ^ 3?qiJn^ ^if^i^ifJt i ^^ii’nif&i =q 

I slNHlft qqi 351 rl5I q5T%Tf^I 

qgmgqmTii; i ^55^3 e 1 1 #: #fq 

ii^if^t^qi ^ I ffli 3 wigql%qftqgqf^q?ieifiif^ 

5,. ^qni ftq; qqqii 1 ^i^Rfiqi^n aift 


On the roads, banyan trees have been raised by 
me, so as to give shade to travelling people and 
animals. Mango groves have been raised. At every 
half-kros'a, many wells of drinking water have been dug. 
Rest houses for travellers have been constructed. For 
the enjoyment of men and animals I have constructed 
watersheds in several places. This enjoyment is com- 
paratively but a trifle. The people have been blessed 
with various benefits under the previous kings and 
myself. All that 1 have done so far has been done 
with the main intention that the people may follow 
this path of Dharma with faith and devotion. 

6. King Priyadars'in the beloved of the gods 
says thus : 

The Dharmamahamatras appointed by me are 
now engaged in looking after the welfare of the people 
and in doing kindly acts in many ways. They are 
engaged among the hermits, the householders, and 
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^ [;] ft ^ ftWT^ [I] ft ^ srI- 

fH ftjliqjf fttft ft [;] ansftft^l ft ^ ^ 

R5,. ftwi itift ft [;] ftiili ft q ^ 

ft«nq?T dfft [;] WTqieti ft ^ qs^ ft^TiqjT d^ft ft [I] 

qftftfts q^ftfts ^ ^ JTfwraT [i] i ^ 

q;ai %q ft^wsT ?ftii ^ afti qj^ [i] ^qftft^ ftq^ft 

^5fl ?q 31^? [;] 

T.^ =q aft =q itpi g?3i ^igfteirft ftqiqji^ 

m ftq ^ [I] =q R 3 q|ft^ff aiT^ftg 

^ift ?nft gsiq^igift q^^4ft fts %q ftmg ^ [i] a[T55^ii 
ft ^ ^ qft 3iftH ^ ^ftf maft ^Rft^Jtg ftqiqsT ftift ft 


ca [;] Savapasamdesu pi ca viyapatase [i] Sarhghathasi 
pi me kate ime viyapata hohamti ti [;] Hemeva babha- 
nesu ajivikesu pi me kate 

26. Ime viyapata hohariiti ti [;] Nigariithesu pi me 
kate ime viyapata hohamti [;] Nanapasariidesu pi me 
kate ime viyapata hohamti ti [l] Pativisitham pati- 
visitham tesu tesu te te mahamata [i] Dhammamaha- 
mata cu me etesu ceva viyapata savesu ca arhnesu 
pasarhdesu [!] Devanampiye piyadasi laja hevam aha [;] 

27. Ete ca amne ca bahuka mukha danavisagasi 
viyapatase mama ceva devinam ca [i] Savasi ca me 
olodhanasi te bahuvidhena akalena tani tani tuthaya- 
tanani pattpSdayamti hida ceva disasu ca [i] Dalaka- 
nam pi ca me kate amnanaiii ca devikumSanam ime 
danavisagesu viyapata hohamti ti 
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5*n?cn: i Jr ^ fir s^ri^rri i 

stlH’it'S5(T5ft^%c^fq q f il ffl oqT^rll | 

^ fq s?ni^T i ^Hiqiqotcqfq % 

I qfafq^Sl; ^ ^ 'l^iIfWI^l^ 

nl^5 |q sqi^i: ?i% ^t; 515 qiqo%| i 

'3. fE(q; ^ilqqif i ir^ ^tijii ^ 

3’i?5n ^l^fq^tif 5?niai^H m ^ nlfiqsi qqiq^«I^ ^ 

srif^^Jiraiioi ^ifq ^ifjl pgeqif^r qfaqiorqfi^ ff |q f^^Tl 

^ I ^K^oii’frfq =q ir^ii f 31 ^ frifiorifii^ qiqf^eifi 

among all religionists ; these officers appointed by me 
are also engaged in looking after the affairs among the 
Samghas (Buddhist Religious Orders), among the 
Brahmanas, among the Ajivakas, among the Nirgran- 
thas, among all the various religionists. Appointed, 
instructed and sent by me are the various Dharma- 
mahamatras who are looking after the welfare of the 
charges entrusted individually to their special care, and 
also of all other religionists generally. 

7. King Priyadars'in, the beloved of the gods 
says thus : 

These and many other high officers engaged 
in looking after the Royal charities and other gifts of 
mine, of my queens and of the members of my 
household indicate the several opportunities of charity 
in diverse ways, here (in Pataliputra) and throughout 
my empire. These officers are engaged in supervising 
the charities of my sons and of the sons of my 
15 
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[i] ft qqiq^i^t 

wq?"tqft =q qi fq ^qi ??% qiq^ q 

|q qfqqft ft [i] ^qftftq fqq^ft |q aji^i [i] inft ft 
qiTftfq qftqi qjqqjft ffift q argqil'ft q q aigftft- 

qft [I] h qftqi q 

=1'^. qftqft q qiqifqfti ii^iqi gii n^iqi 
q^nqiqsiq sigqs^qftqT qwqqq^ ^qqq55T%§ 3iiq ^iqqj- 
qq^qftqi [i] ^qftfqq fqqqft |q qin [I] gfteft 
g qj fq qqqft qftqi |^ft ^q sii^l^ft qqftq^q ^ 
ft^iftqi q [I] 


28. dhammapadanathaye dhammanupatipatiye [i] 
Esa hi dhammapadane dhammapatipati ca ya iyarh 
daya dane sace socave madave sadhave ca lokasa 
hevam vadhisati ti [i] Devanaihpiye piyadasi laja hevarh 
aha [i] Yani hi kanici mamiya sadhavani katani tarn 
loke anupatipamne tarn ca anuvidhiyarhti [i] Tena 
vadhita ca 

29. vadhisamti ca matapitisu sususaya gulusu 
sususaya vayomahalakanam anupatipatiya babhana- 
samanesu kapanavalakesu ava dasabhatakesu sampati- 
patiya [i] Devanampiye piyadasi laja hevam ah5 [i] 
Munisanam cu ya iyarh dhrhmavadhi vadhita duvehi 
yeva akalehi dhaihmaniyamena ca nijhatiya ca [\] 
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^ gipi ^ 

I 

fqq; I fg ^Tft- 

^5B: 3(gqf^q5i^^if^i =qTgfg?'q# i 
qf5?n ^ gsqi g^5 g^qi gq^qg^T- 

qgqRiqf%qkioi«iq^g ^qoiq^i^g qiggragq^g qqfiiqfg: i 
“^v. ^gHT fqq; fRqggI ^llgRIg 1 § qq 

qqff^lf^qi glTqiqqi^<T«lT qqfqqqq q fq^qifqi q I qq =q 

queens, for the performance of noble deeds according 
lo Dharma and conformity to Dharma. 

This constitutes noble deeds of Dharma and con- 
formity to Dharma which are increased among the 
people thus, by performing acts of compassion, charity, 
truthfulness, purity, happiness and saintliness. 

8. King Priyadars'in, the beloved of the gods, 
says thus : 

Whatever meritorious acts I have done;, to 
those the people have conformed and been following 
them. Thus has increased, and will go on increasing, 
devotion in the service to mother and father, service 
to the elders (gurus), reverence to the aged, and proper 
treatment of Brahmanas, Ascetics (S'ramanas), the dis- 
tressed, the poor, and also of the slaves and the servants. 

9. King Priyadars'in, the beloved of the gods, 
says thus : 

Whatever increase in devotion to Dharma is 
found among the people has been due to two causes, 
namely, disciplinary regulations of Dharma and deep 
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5 ^ [,] Hui^jfi ^ 531 [I ] 

1 ^ ^ |4 ^ fJTlft ^ IJTTf^ ^raif^ 3T^f^- 

2ITH [,] fq 5 [I] 

^ 1 . 3iJrBfli5r ^]^]^ [I] ^ 3j8ii^ |4 [,] 

g3iq^fii% ^5[Hir55fq^ its [,] m ^ aigq^qgi [i] 
|q T^ sigqztq^id arr??^ itf^ [i] ^i^fq^raq^iiFira- 


30. Tata cu lahu se dhammaniyame [,] nijha- 
tiya va bhuye [l] Dhammaniyame cu kho esa ye 
me iyarii kate imani ca imani jatani avadhiyani [,] 
arhnani pi cu bahukani dharhmaniyamani yani me 
katani [i] Nijhatiya va cu bhuye munisanarh dhaihma- 
vadhi vadhita avihirhsaye bhutanam 

31. analambhaye pananarii [i] Se etaye athaye 
iyam kate [,] putapapotike caiiidamasuliyike hotu 
ti [,] tatha ca anupatipajamtu ti [i] Hevarh hi anupati- 
pajarhtaiii hidatapalate aladhe hoti [i] Satavisativasa- 
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I ^'1 »1?1W 

%JTtfJr ^fTrlTJJl'I'^qif^I ; aTJ^sfq g ^15^ ?! 

f(Jn fell: I g >jq^ Jfg'sqioit 3lf^f|?lll 

«Iglglilfn55»Hiq qiaiRTI. I 

\ 0. fq gqq^^f qqf^i^ 

qqi l qq ft aigqftqgqHm^^q ^ q^sq 

=qRT^ qqft i 


ineditation. Among these two, the regulations are of 
less importance (inferior), while deep meditation is 
of greater importance (superior). These indeed are 
regulations of Dharma that have been promulgated by 
me e.g. such and such lives shall not be slaughtered ; 
and there are also many other regulations of Dharma 
made by me ; but, it is by meditation that there is 
increase of devotion to Dharma among the people 
resulting in the absention from injury to living beings 
and abstention from killing of living beings. 

10. This rescript on Dharma has been pro- 
mulgated for this purpose, that it may endure as 
long as my sons and great-grandsons shall reign, as 
long as the sun and the moon endure and that it may 
be followed. Those who follow in the path herein, 
secure their good both in this world and in the next. 
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^ [I] ^ sn^T [ij f4 

sra 3t^ ^T ft5!ra55fTft ^T 

m I?!! [I] 

bhisitena me iyarh dharhmalibi likhapapita ti [i] Etam 
devanarhpiye aha [i] lyarii 

32. dhammaiibi ata athi silatharhbhani va sila- 
phalakani va tata kataviya ena esa cilathitike siya [i] 
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ft*! all? I %A ^551- 

m %55TC555Flf^ ^^ ^?TI5j; || 

11. This edict on Dharma was caused to be 
inscribed by me when I had been consecrated twenty- 
seven years. 

12. On this the beloved of the gods says : 
Wherever there are stone pillars or stone surfaces 

this edict should be inscribed on them so that it may 
endure for long ages. 



^ fq«T3;fe 55T5nJ 

^ ^ 

\. '?l2:[fa3^] . . 7 [I] 

» . ^T ^] JTT^frf ^ %raTfJI 

g^iqftj?T arnraraf^ 

'A. stiqmf^ [I] |q f4 ^ 

4«ift ^ f45iqf4?ffq4 [I] 

^qT4fq4 aqifT [i] t%T ^ ?qjT f^4t 

pift [I] 

1. Deva[nampiye piyadasi laja] 

2. e la 

3. pata[lipute] ye kenapi sarhghe bheta- 

ve [i] E cum kho 

4. bhikhu va bhikhuni va sarhgham bhakhati se 
odatani dusani samnamdhapayiya anavasasi 

5. avasayiye [i] Hevarh iyam sasane bhikhu- 
samghasi ca bhikhunisarhghasi ca vimnapayitaviye [i] 

6. Hevarh devanarhpiye aha [i] Hedisa ca ika 
lipl tuphakaihtikarh huvati sarhsalanasi nikhita[i] 



MINOR PILLAR EDICTS 

SARNATH EDICT 

^ fsiJI: TRT (3IT| I 

5T) %Jnfq I 

^foi efjf^ncqTs^TwraJR^raft^js??: i 

I ^ ^qj^ri ftq ®ri5 | 


1. King Priyadars'in the beloved of the gods, 
says (thus) : 

(At Pataliputra and in the outlying provincial 
towns), the Samgha (The Order of the Clergy) shall not 
be divided by any one. If either a monk or a nun 
divides the Samgha (the Order) he or she shall be 
made to wear the white garment and to live in a non- 
residence, 

2. Thus this command should be communicated 
to the Orders of both the Monks and Nuns. Thus says 
the beloved of the gods : Let one copy of this edict be 
deposited with you in your office (for your use). Let 

16 
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v9. [I] 

^ N =^ aigqt?i4 ziT| 

<i. ^,^n^ 3igq>?t8j ffq;% 

qtesii^ 

*?.. ^]fh ^ [i] 

^ 3tTf# 

\o. fq^raqisi 1% <^Jr [I] 

? \ . [I] 

\. 3iT5iq2ij% [I] *^>na 

7. Ikarh ca lipirij hedisameva upasakanamtikam 
nikhipatha [i] Te pi ca upasaka anuposatharh yavu 

8. etameva sasanam visvarhsayitave anuposatharh 
ca dhuvaye ikike mahamate posathaye 

9. yati etameva sasanarh visvarhsayitave ajani- 
tave ca [l] Avate ca tuphakam ahale 

10. savata vivasayatha tuphe etena viyamja- 
nena [i] Hemeva savesu kotavisavesu etena 

11. viyarhjanena vivasapayatha [i] 


1. Devanampiye anapayati [l] Kosarhbiyarh 
mahamata 
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%Teq;T 3igq\q«} 5iie^ fq^T?iR3i, i aia'ftq’q ^ 

qTq»iiq qifii qiraq fq»3wfq3qTfiq- 

=q I fqqwqg | 

^gfqqq<J^qq sq^^q ^qwqa i 
KAUS'AMBI PILLAR EDICT 
^qiqr i^q; aii^iqqfq i ^sapsftqi qiiqi^i: . . . 


another similar copy of this edict be deposited amidst 
the lay disciples {upUsakas). These lay disciples shall 
go out on each fasting day to spread faith in this com- 
mand. At least one officer goes out on each fast-day 
following the new moon to spread faith in this command 
and to propagate it. Spread this message as far as your 
jurisdiction extends, according to this text. Similarly, 
have this command sent out in the same manner to all 
garrisons (administrative units) according to this text. 


Devanampriya (the beloved of the gods), com- 
mands thus: The Mahamatras at Kaus'ambi 
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^ [I] iTt 

R m *n^i% fiif ^1 fi ^ fq =^T 


» . ^sqiqpjg sfiiTqwfe 3iiqwfqq[i] 

? 

R. . . qi [I] (e)^ (e)Hit ^ 

\. ^ f%i#i =^1 g^q- 

». q^f3% [i] ^ m 

■a. qj qi 

\. f^t 5?nfq ^rqqiqfqi si^iqi- 
v9. qwi^qfq^ [i] %m f| ^ f%- 
<i. fq [?] qqil f%3M% raqi ft [i] 

2. . . . samage kate [i] Samghasi no lahiye 

3. . . . sarhgharh bhakhati bhikhu va bhi- 

khuni va se pi ca 

4. odatani dusani sanamdhapayitu anavasasi 
avasayiye [l] 


L . 

2. . . . ya bheta(ve) [i] (Sam)ghe (sa)mage kate 

3. bhikhunarh ca bhikhuninam ca ti putapa- 

4. potike camdamasuriyike [i] Ye samgham 

5. bhakhati bhikhu va bhikhuni va odata- 

6. ni dusani sanamdhapayitu anava- 

7. sasi vasapetaviye [\] Icha hi me kim- 

8. ti [?] sarhghe samage cilathitike siya ti [i] 
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[l] q 55VII: .... 44 f4g^f 

SSSCI PILLAR EDICT 

^ [I] 4^; mw. fifS^oiT ^ f4g- 

^t^IT 3 IT=^?iT:?55^4: I 

3I^?TaTf4 ^mfoi ^rf^qici? a!flTqi4 [|] 

ft ^ ftftft ? 4^1: ^qiftft | 


is made united should not be received into 

the Saihgha. 

Whoever causes the Samgha to break, whether a 
Monk or a Nun, (he or she) shall be compelled to wear 
white garments and to live in a non-residence {anU- 
vdsasi — ix. where there is no residence). 


. the order shall not be divided. The 
Samgha of the Orders of the Monks and Nuns has 
been made united, that it may continue to be so united 
during the times of my sons and great grandsons and 
as long as the sun and moon endure. That Monk or 
Nun who breaks up the Samgha shall be made to 
wear the white garments and to live in a non-residence. 
[anUvUsasi). It is my desire that the Samgha may be 
united and endure for long ages. 
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? . HIFTcfT 

R. [I] >3[ 

sjjfT^^^T ^T 31I3R ^ ?Ril| ^T >? ^T ft 

» . ^ft^ ^ snft [i] \i (ft)^(ft) 

'A. 5^'tJlft ^ft^ ft 3)^55^15 ^Igqifti^ [I] 

\ . ^^Nft^jj ft^j^ftji siftiJi ^“^^iftEigiftft^Ji 
R. ar^JI aiTin^ Jl^ft^ fl? 1^ 3tT^ ft 
ftsiftni^ =^T ^mftci ftc5i«i*r ^ 3e<nftft 

1. Devanampiyasa vacanena savata mahamata 

2. vataviya [i] E beta dutiyaye deviye dane 

3. ambavadika va alame va danagahe va e va pi 
amne 

4. klchi ganiyati taye deviye se nani [l] Hevam 
(vi)na(ti) 

5. dutiyaye deviye ti Tivalainatu Kaluvakiye 

1. Devanapiyena piyadasina lajina vlsativasabhi- 
sitena 

2. atana agaca mahiyite hida Budhe jate sakya- 
muni ti 

3. silavigadabhi ca kalapita silathabhe ca usapa- 

pite 
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QUEEN’S EDICT 

I fg^V 

^5JIT T ^T ^T 

^sqi^qiffj i (fqf j^I:) fg^'tq^T 

RUMMINiDEl PILLAR EDICT 


By command of Devanaiiipriya (the beloved of the 
gods) the officers (Mahamatras) everywhere are to be 
addressed (thus) : 

Whatever has been given away as a gift by my 
second Queen, whether it be a mango-grove or a 
pleasure garden, or a charity house, or anything else 
of any description, that should be known as the gift 
of that queen. Thus requests the second Queen 
Karuvaki, mother of Tivara. 


Reverence was paid here in person by King 
Priyadars'in, the beloved of the gods, when he had 
been consecrated twenty years, for the reason that the 
Buddha, the S'akya Sage, was born here. A stone-wall 
was constructed and a stone pillar was also erected here 
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f|3: Mm ft [;] gftftiri^ 

3I511lft% ^ [I] 

|s??f ^jri^rrJfH 3% ?ftji 

^ ai^=T 31TJ1R 

«. [ftsM ^ 3e]qifq^ [i] 


4. hida bhagavarh jate li [;] Luriiminigame 
ubalike kate 

5. athabhagiye ca 


1. Devanariipiyena piyadasina lajina codasavasa- 
bhisitena 

2. Budhasa konakamanasa thube dutiyarh vadhite 

3. [visativa]sabhisitena ca atana agaca mahlyite 

4. • . [silathabhe ca usajpapite [l] 
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ffs I #JT#n>T 

fdsSfliq'^ ^ I 

NIGLiVA PILLAR EDICT 


for the reason that the Enlightened one was born here ; 
and the village RukminI was declared free of taxes 
and assigned the right to enjoy the eighth share (due 
to the crown). 


By King Priyadars'in, the beloved of the gods, 
when he had been consecrated fourteen years, this 
siupci in honour of the Enlightened Kanakanauni, was 
raised for the second time. Again, when the King was 
consecrated twenty years, a personal visit was paid to 
pay reverence, and a pillar ( stdvtbhu) was also raised. 
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(ASOKA) 







fhmm %i [I] 



R. |4 

». ^JfT 3115^^^ [I] 


1. Lajina piyadasina duvadasavasabhi[sitena] 

2. iyam Nigohakubha dina a[ji]vikehi 


1. Lajina piyadasina duva- 

2. dasavasabhisitena iyam 

3. kubha Khalatikapavatasi 

4. dina ajivikehi 



BARABAR CAVE DEDICATIONS 

NYAGRODHA CAVE 

%«I: I 

KHALATIKA HILL CAVE 

ansftq^vq; I 


By King Priyadars'in, when he had been con- 
secrated twelve years, this Banyan Tree Cave was 
dedicated as a gift to the Ajivakas. 


This cave on the Khalatika Hill was dedicated as 
a gift to the Ajivakas by King Priyadars'in when he 
had been consecrated twelve years. 



1 . 55T5T 

R . 31®^- 

HTTT*Tai7?I ^ 5»?T 

». ^fqSr ?3(55fa^qcr?Tfe) flt- 

'^. STT 


1. Laja piyadasi ekunavi- 

2. sativasabhisite jaJagho- 

3. sagamathata me iyarh kubha 

4. Supiye Kha[latikapavatasi] di- 

5. na 
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SUPRIYA CAVE 


King Priyadars'in dedicated this Cave Supriya on 
the Khalatika Hill, as a gift to the Ajivakas, when he 
had been consecrated nineteen years, as a shelter during 
the rainy season. 



? . qfl^i^T f *iT 

arq^rflsg arfiif^qi 

». 3Tl=^q'if«5q [I] 

»Ttf^^RTgfT%^3r: 

\ . jftf^qiT f »II ?q55^iTT ^qTifft- 

R. ^ an^i^f^q 3n^- 

\. fq%[f| qTq^[fq]f3,qT% 

». fjrf^l I 

1. Vahiyaka kubha dasalathena devanarhpiyena 

2. anarhtaliyarh abhisitena [ajivikehi] 

3. bhadarhtehi vasanisidiyaye nisithe 

4. acariidamasuliyarh [i] 


1. Gopika kubha dasalathena devanarhpi- 

2. yena anarhtaliyarh abhisitena aji- 

3. vike(hi bhadam)tehi v5sani(si)diyaye 

4. nisitha 5carhdamasuliyarh [l] 



ADDENDUM 


CAVE DEDICATIONS OF DAS'ARATHA 

VAHIYAKA CAVE 

GOPIKA CAVE 


The Vahiyaka Cave was dedicated (as a gift) to the 
venerable Ajivaka Ascetics, for residential purposes 
during the rainy season, as long as the moon and sun 
endure, by King Das'aratha who was consecrated as 
king after Devanarhpriya (the beloved of the gods). 


The Gopika Cave was dedicated (as a gift) to the 
venerable Ajivaka Ascetics for residential purposes 
during the rainy seson as long as the moon and sun 
endure, by King Das'aratha who was consecrated as 
king after Devanarhpriya (beloved of the gods). 
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? . f *TT 

R. fq^Jn aTH?erf^ a^fijfqasiT 

qT(qf^)fqf^qT^ 

V. aTT=^*Ilf®q [I] 


1. Vathathika kubha dasalathena devanarh- 

2. piyena anarhtaliyam abhisitena 

3. [ajivi]kehi bhadamtehi va(sani)sidiyaye 

4. nisitha acamdamasuliyam [«] 
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VADATHIKA CAVE 

5S5f!q^«qt ftfq^T I 


The Vadathika Cave was dedicated (as a gift) 
to the venerable Ajivaka Ascetics, to serve as a dwell- 
ing place during the rainy season, as long as the moon 
and sun endure, by King Das'aratha who was 
consecrated as king after Devanarhpriya (the beloved 
of the gods). 


19 



RW qtrpfc)S3«!4<3; 

\ . ^ (311)1 [I] 3i[fSt]^j% (3RTfiwif5i 

• ^. 21 3qTe[%] i # 1^ 

\. 5 g) 4 *1211 3q2ft- 

• ». ^ TO =^ ^ qft^ [I] ^ 3jfirai 

[«t] gi^Rti 

'^. ^ ftf^rll [I] <f^2T?I ^ (f^ 

[I] jft) 

1. Se devanarhpiye hevaiii [a]ha [i] A[dhi]k5ni 
(adhatiyani vasani) 

* 2. ya hakam upasa[ke] no tu kho ekarh sava- 
charam pakamte 

3. husarh satireke cu kho sabachare yarn maya 
samghe upayi- 

"^4. te badharh ca me pakamte [i] Imina ca kalena 
amisa [ye] munisa 

5. devehi te dani misibhuta [»] Pakamasa hi 
(iyaih phale [i] No) 

* The star-marked lines are written from left to right. 



YERRAGUPI ROCK EDICT I* 

31^ *13? 331^1^ 3 i !I5fil^SH33. I 

m 331*11 ?i3 3^3: 313 3 331 33;i::3: 1 

31931 3 311^3 3ipi«ii ^ 33531 f?l*ff ft#^l: I 


1. Thus speaks the beloved of the gods : 

I have been a lay disciple (for over two years and 
a halO, but I did not progress well for over a year. 
But, since I joined the Order {Samgha) over a year 
ago, I have been progressing well. Men who were 
till now unmingled, have now been mingled with the 

* The above is almost the same as the Brahraagiri Edict printed in pp. 68-73 ; 
but it is fuller and there are also a few other differences. Hence it is published 
here as the Yerragu^i version of the same Minor Rock Edict. It was discovered 
only in 1928 by Dr. A. Ghose the well-known Geologist of Calcutta and publish- 
ed in the Annual Report of the Archasological Survey of India 1928-29 
(pp. 166-7), as deciphered by Dr. Dayaram Sahani. 



[f]4 1- 

fq fqS55 3n?i^ci^ [I] 

=q 3T5iq |4 

<i. [gi]q^ 31«IT q5[?s]fl |ii [ft] 

qfiff si- 

* ^. ^T ^ ^ 511^ ^ 

^o. fq qqj^ ftciftg ^ f(q) ft (31^) 

smftqi ftqftq [i] 

* \ \. fq ^ eiq^ ?n- 
U- ^Tft^ ^ [I] 


* 6. [ijyam mahapteneva sakiye (papotave) khu- 

7. dakena pi pakamaminena sakiye vipula svage 
aradhetave [l] Etaya ca athaya iyarii 

8. [sa]vane savite atha khudaka maha[la]ka imam 
[pi] pakamevu am- 

* 9. ta ca me janevu cirathitika ca 

10. iyatfa pakame hotaviyu ca i(yarh) pi (athe) va- 
[(]hi]sivi aparadhiya diyadhiyam [l] 

* 11. Iyarii ca savane sa- 

12. vapite vyuthena 200 50 6 [l] 
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gods. (This) is the (fruit) of exertion. Nor is it correct 
to hold that this can be achieved only by the great. 
For, even the smallest person can achieve the ideal of 
heavenly bliss by force of exertion. 

2. It is for this purpose that this proclamation has 
been proclaimed : 

'' Let the small and great exert themselves. May 
my border people understand this. May this spirit of 
exertion endure everlastingly.’’ 

This purpose will prosper increasingly, and even in 
the least calculation, will grow two and half times. 

This precept v/as proclaimed 256 times while on 

tour. 
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U- 1^ [?] 31T5 [I] *t*tT ^- 

* U- 3n|T ^ISIT sTTJPt^ftjr 

* K'i. % 3ri^ 311^- 

=qT [I] 

\%. n^g 5iJt§ 

qrlftq [f^] 

?V5. qqgHT |q [I] 

q^sfft |q* sn^q- 

U. ^T«> w- 

ifift ^ [I] 5^ ^q 


12. Hevam devanam [?] devSnarhpiye aha [i] 
Yatha de- 

^13. vanarhpiye aha tatha kataviye rajuke anapeta- 
viye 

* 14. se dani janapada ana- 

15. payisati rathikani ca [i] Matapitusu 

16. sususitaviye hemeva garusu sususitaviye janesu 
dayitaviye sace vataviye [ime] 

17. dhammaguna pavatitaviya hevam tuphe ana- 
payatha [i] Devanarhpiyavacanena hevam * Snapa- 

18. yatha hathiyarohani karunak5ni yugyacariyani 
vaihbhanani ca [0 Tuphe hevam nivesaya- 
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3. The beloved of the gods says thus : 

What the beloved of the gods has ordered, that 
should be carried out. The Rajjuka should be com- 
manded accordingly. He (in his turn) will now issue 
commands to the rural divisions and the Rastrikas. 
The father and mother must be served ; so also service 
should be rendered to the elders (gurus). Kindness 
should be shown to the people. Truth should be 
spoken. These virtues of Dharma should be caused to 
be practised. (Therefore) you thus issue orders. In the 
command-words of Devanaihpriya (the beloved of the 
gods) you issue orders accordingly to the K^runukus 
(people with compassionate disposition) riding on 
elephants and the Brahmanas riding on vehicles. 
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jn%i >Tf^% fq 
qr aiNf^qe *(|)^q 

^0. ^ qqi qi jq q^Rf qift- 

fT5 ^(q)qraqfqq Iqifq 

(wo^qi^ft^ qqRf qqMq qiftqi qt^wi 

[I] qqi^t qqi fq 

f«qi |q 3% snqqqjq fq^qqjq q 

^qralfq |q ^- 

* R?. qiqfq^ stmqfq [i] 


19. tha aiiitevasini yarisa porana pakiti iyam 
sususitaviye apacayanaya va acariyasa * [hejmeva 

20. se yatha va puna acariyasa natikani yatha- 
rahaiii natikasu rpa [pra]vatitaviye hesapi 

2 1 . [pararh ?]tevasisu yatharaham pavatitaviye 
yarisa porana pakiti [i] Yatharahaiii yatha iyam 

22. tiroke siya hevarh tuphe anapayatha nivesa- 
yatha ca athtevasini hevarh de- 

• 23. vanarhpiye anapayati [i] 
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4, You direct the disciples to obey and live accord- 
ing to the ancient practice in order to please the teacher 
and similarly (to show courtesy) to the relatives of the 
teacher. Fitting courtesy should be shown to relatives. 
To the other disciples also, fitting courtesy should be 
shown according to the ancient practice. 

5. Ordering thus, you establish the disciples in 
due and proper discipline. Thus commands the beloved 
of the gods. 
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